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PREFACE TO THE SECOND EDITION.

The issue, in Benares seven years ago, of an edition of
Raghunathavarma’s Laukikanyayasangraha, has made it un-
necessary to reprint the Preface to the former edition of the
present Handful, seeing that a good part of it was devoted to &
description of that then-unpublished treatise. For the same
reason I have omitted the appended list of nyayas contained
in Raghunatha’s work, and which, at no small expenditure of
time and toil, I compiled from the two MSS. in the India
Office Library.

The whole of the explanatory matter attached to the
nyayas has been thoroughly revised for this edition, and, in
some cases, has been re-written. In addition to this the book
will be found to contain thirty-two new nyéayas, some of them
of considerable importance, and all of them more or less interest-
ing. The six Systems seem to be the most attractive part
of the field for the study of similes of the class which predomi-
nates in these pages; but grammatical commentaries also,
appear likely to prove a not unfruitful field to the painstaking
explorer.

For the reasons given in the preface to the Third Handful
I would gladly have seized this opportunity of eliminating the
word ‘Maxims’ from the titlepage; but it was not politic to
change the name adopted ten years ago and repeated in each
new issue,

It is not probable that this will pass into a third edition
during my lifetime; but I trust that in its present form it may
prove helpful to young students whose reading has not bene
quite so wide as my own.

REDHILL, SURREY,
23 Sept. 1909. G. A. JACOB.
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Liist of additional authors quoted in the
following pages.

—00 0

Agamapraminya of Yamunacarya Swamin (Ramanuja’s Para-
magura =guru’s gura ); Medical Hall Press, Benares 1900.

Atmabodha of S'ankaracarya, edited, with Commentary, by
Fitzedward Hall; Mirzapur, 1852.

Atmatattvaviveka of Udayana, with four Commentaries; Bib.
Ind. Series, Part i, 1907. See also First Handful.

Bodkicarydvatara of S'antideva, with the Com. of Prajna-
karamati, edited by Prof. L. de la Vallée Poussin ; Bib. Ind,
Series, 1901-1907. Incomplete,

Gaudapada’s karikas on Mandakya-Upanisad; Anandas’ramsa
Sanskrit Series, Poona, 1890.

Indian Thought, a quarterly Magazine edited by Dr. G. Thi-
baut and Prof. Ganganatha Jha ; Allahabad, 1907.

Kiranavali of Udayana, on Pras'astapada’s bhdsya; Benares
Sanskrit Series, 1885 and 1897. A mere fragment.

Kiurtikawmuds of Somes'varadeva, edited by Abaji Vishnu
Kathavate ; Bombay, 1883,

Lavkikanydyaratnikara of Raghunithavarman; India Office
MS. 582.

Madhyamakavritti of Candrakirti on Nagarjuna's karikas,
edited by Prof. L. dela Vallée Poussin; Bibliotheca Bud-
dhica, St. Petersburg, 1903-1907. Incomplete.

Mahabhdgya with the Pradipe of Kaiyata, and Nages'a’s
Uddyota; edited by Mahamahopadhyaya Pandit S'ivadatta
D. Kudala; vol i (Navahnika); Nirnayasagar Press
1908. A fine edition.

Mahabhasyapradipoddyota of Nagesa Bhatta, in course of



LIST OF BOOKS.

pubhcatmn in Bib. Ind. Series, Calcutta; Vols. i and ii; and
part of iii, already issued.

Medint, a dictionary of homonymous words, edited by Soma-
nath Mukhopadhyaya ; Calcutta, 1869.

Nitisataka of Bhartrihari; Nlrnayaeagar Press, Bombay,
 Samvat 1947,

-Nyayadwpavah of Anandabodhacirya, published together with

Nyayamakearanda in Chaukhamba Sanskrit Series, Be-
nares, 1907.

Nyayamaldvistara of Madhavacarya ; Ananda.s rama Sanskrit
Serles, 1892.

Nydyamanjarisira, a Commentary on Nyayasiddhdntaman-
jart; The Pandit, 1907.

Nydyasiddhinjana of Venkantanath ( of Ramanuja’s School );
Medical Hall Press, Benares, 1901,

Pancapidikivivarana of Prakasatma Yati; Vizianagram San-
skrit Series, Samvat 1948. '

Paramarthasira of S'esha ; Lucknow, 1876.

Paribhasendus'ekharg, Text and translation; Bombay San-
skrit Series, 1868—74.

Prabandhacintamant of Merutunga; Bombay, 1888. Transla-
tion by Mr. C. H. Tawney ; Bib. Ind. Series, 1901.

Pramanamdild of Anandabodhacarya, published with Nyaya-
dipavali, as above.

Sahityadarpana of Vis'vanatha Kaviraja, edited by Dr. Roer;
Bib. Ind. 1851. Translation by Dr. Ballantyne and Mr.
Pramadadasa Mitra ; Bib. Ind. 1875.

Salika, or Prakaranapancikd, a treatise on Mimamsa accord-
ing to the school of Prabhakara, by S'alikanatha; Chau-
khamba Sanskrit Serics, 1903. Originally publxshed in
the Pandit, 1866—7. Portions of the work are missing,

Sambandhavirtika of Sures'varicarya, translated by S. Venka-
taramaua Aiyar, B. A.; Medical Hall Press, 1905.



LIST OF BOOKS. viI

Sarvarthasiddhi, Venkatanitha’s vritti on his own work Tat.
tvamuktakalapa, for which see First Handful of Maxims,

S'lokavartitka of Kumarila, with Parthasirathi's tika ;
Chaukhambg Sanskrit Series, Benares, 1898. Translation
by Prof, Ganganath Jha ; Bib. Ind. Series, 1907.

S'ribhdsye of Ramanuja, with Sudars’anacarya’s tika, reprinted
from the Pandit, 3 vols. 1889-91. An edition of the text
only, edited by Rev. J. J. Johnson of Benares, is now
nearing completion in the Pandit. Translation by Dr. G.
Thibaut in Sacred Books of East Series, 1904.

Tarkabhasa of Kes'ava MisTa, with the tika entitled Nyaya-
pradipe of Vis'vakarman ; Medical Hall ‘Press, Benares,
1901.

Tattvabindu, a treatise on Mimadmsa, by Vacaspati Misra;
Medical Hall Press, Benares, 1892.

Taiivadipana of Akhandananda Muni, a commentary on Pan-
capadikavivarana ; Benares Sanskrit Series, 1902:

Vasyasikanydyomald on the Vedantasiitras; Anandasrama
Sanskrit Series, Poona, 1891.

Vakyapadiya of Bhartrihari, kandas i and ii, Benares Sansknt
Series. 1887. An edition of kianda iii, otherwise styled
Prakirnaka, has been commenced in the same Series.

Vedantaparibhdsa, with the S'ikhamani and the tika of
Amaradasa ; Venkates'vara Press, Bombay, 1901. Trans-
lation of the Paribhasa by Mr. A. Venis in the Pandit,
1882—85.

Vidhirasayana, & work on Mimamsa, by Appai Diksita ; Chau-
khamba Sanskrit Series, 1901.

Vishnu Purdna, with STiratnagarbha Bhatta’s Candrika en.
titled Vaisnavakata ; Krishna S'astri Gurjara’s Press, Bom-
bay.
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CORRIGENDA,

Page 26, line 8. For “ts” say “as”. Thisunsightly error crept
in after the corrected proof had left my hands !

Page 28, line 16, For zayqy read gavar.
Page 30, line 11 from bottom. After i insert g,



A SECOND HANDFUL OF POPULAR MAXIMS.
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Proclaiming the name of a son before Le is born. That is,
counting your chickens before they are hatched. The nyaya,
in a negative form, is found in the Nyayamanjart, page 345:—
“amrr s fera wibnfiay 9 @ 6 gwiniiny qw e
i a1 fera gaEheflad gagea awr swntvae gho T e
R sgeaReaiT g aew: | T @ 33X Aarasse |

ST RS waaEE T

Even o slight difference [ between two or more things
or expressions ] establishes the fact [that they do differ,
and enables us to discriminate between them ] After ex-
plaining the ggwgz=ra and nine others of similar purport,
Raghunatha says:—“geeerPIERSaeS ==t =EET qEIsH
FiFEERATEETRE  AddMsomaEa g wem ek
ragromafaEa FwiEi Stem.” The nyaya occurs in
Mathuranatha’s commentary on the opening paragraph of
Atmatattvaviveke (page 19), where, after stating that, accord-
ing to the Buddhists, moksa is brought about by the know-
ledge of the non-existence of soul, he says :——“a’m| T
M G FT1 AAX | ACATANRET T FITAGENO: | ZR
T ¥ a7 Reerlies s tmaeERma am | e et
WIAAIFHAAT AT TEAAENATE, | A T A EATGEH-
Friterpaar woRR ARt a2 e R T
R dergai S’
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AAFIOSATEL GRS 1)

Better even o doubtful condition of things than o crushing
defeat. This occurs in the Nyayaviartikatatparyagika 5. 1. 43,
(page 491 )—“gfy =@ FyrEEFAERATRAIST Sk
WA q TR qAISTAIENEE FRASTHR = qHrae-
VAT TOaSEA A RE AR a9t areadgarita’’ o On page
473 of the same, and in Nyayamanjari, page 620, it appears
a8 gEHTAqOSETEE @=ag: | It is not in any of the lists of nyayas
to which I have had access, but Raghunathavarman has two of
the same purport, namely “gmmoma EdisFwz &l ”
( which see below ), and “ gromgt =nftr: ”’; and, in Nyayamala-
vistara 6. 2. 7. Madhava gives us “guym@nzwgem:”’ 1 All of
these seem akin to our “ Half a loaf is better than no bread.”

SITQAIITETTT: |

The method of illusory attribution followed by its with-
drawal. This nyaya belongs entirely to the Vedantists, but I
follow Raghunatha in admitting it here. The two terms are
explained as follows in the Vedantasdra:— Tllusory attribu-
tion is the attributing to the real of that which is unreal; asa
snake is imagined in & rope which is not a snake.” “The with-
drawal is the assertion that the whole of the unreal, beginning
with Ignorance, which is an illusory effect of the Real, is no-
thing but the Real; just as a snake, which is the illusory effect
of a rope is nothing whatsoever but the rope.” This rendering
is from wy Manual of Hindw Pantheism, pages 44 and 83.
On page 42, there is the following note which includes & quota-
tion from page 209 of that valuable book A Rational Refuta-
tion of Hindw Philosophical Systems:—

“12. Illusory attribution &e. ( adhydropapavida ).
In order to describe the pure abstraction Brahma, the teacher
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attributes to him, or superimposes on him, certain qualities
which in reality do not belong to him, and then afterwards
withdrawing them, teaches that the residuum is the undiffer-
enced Absolute. When the Vedantins speak of the origin of
the world, they do not believe its origin to be true. This mode
of expression they call false imputation ( adhydropa ). It con-
sists in holding for true that which is false, in accommodation
to the intelligence of the uninitiated. At a further stage of
instruction, when the time has arrived for propounding the
esoteric view, the false imputation is gainsaid, and this gainsay-
ing is termed rescission ( apavdda ).”

See also a long note on page 172 of the text of the Vedania-
sara. The verse in the Vivekacudamani, there referred to,
should be 140 instead of 170.

ST )

The maxim of a looking-glass for a blind man. 1t is found
in Upamitibhavaprapancs Kathd, page 836, as follows:—
“ I FETTEISA |EEt A T g | aATHEF FEAATRT
gadu: 7 1 See also S'esanantacirya on Nyayasiddhantadipa,
page 22, line 2. The Laukikanyayaratndkara gives the fol-
lowing example—* g Ty | = TE @ ST e ™
FUfr &g | Smanat ffiae gdo: & sRwfs o 1 have no
doubt that the reference is to the Yogavisishtha, but the verse
is also found in the Hifopades'a (iii, 115). See, too, under
ITNE T

SRR AR 92 92 .

One who leams on a blind man will fall with him at every
step. This is akin to the saying “If the blind lead the blind,
both will fall into the diteh.” It occurs in Bhamat ( page 20 )
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as follows:— Fsqwmeivmrm & TEAIAT = TS q % @
FETEER a7 | STEARREEATEY aeiAf s & aEwaram-
AR NIRRT S | T GNE | A R
frfaara: g3 9377 )| Compare the following expression in Venkata-
natha’s vritti on his Tattvamuldakelape iii. 50:— gfey swaer
sterra e g Though not exactly parallel with the
nyays, the following verse of Jayanta’s ( page 120) will not
be out of place here:— “ gwwyziizaTaT AT i wrEaw |

SRR fafirt @ gg

ISR HITEHET FOSRHAT: ||

Noisy boasting like that of an [ unskilful ] archer whose
arrows always miss the mark This simile occurs in the
Atmatattvaviveka (page 49), but was no doubt borrowed
from Magha ii, 27:—

“ SR RaEEE TS AT o7 |
[CiERErarvibicaceieicne: Wil
« The chatter of a talkative man who has no knowledge of

affairs, is as useless as the swaggering of an archer whose
arrows always miss the mark.”

HTOIUEA: |

The simile of crying in the wilderness. Used to imply
wasted effort. Molesworth defines it as “A term for unregard-
ed or unavailing complaint or supplication.” The following
verse from Namisadhu’s comment on Rudrata’s Kzivycilankdm
viii. 37 includes not only this nyaya but also Raghunatha’s

TAFAAAT, IIINAT, AD AT, aREorg=ars, and



)

probably his sead ; for Dr. Bohtlingk, who quotes the
verse as from Pancatonira, gives yaiseagaaio: a8 a variant
for FmesrgwATEaL.

IS FASA GRRAR T, |

ATEFHAN T RRFIeT:

FAFTH@HIEAT TN F: A 1

See also Pancatantre i. 393; Kirandvalt page 5; and Kusu-

manjali, vol ii, page 176.

sreff awet RamiEtER

He has the right who has the want, the power, and the wit.
This nydya is found in the Jaimini section of Sarvadarsane-
samgrahe as follows —“sisff gwefl fzmfrae g =mw =t
QRET A ATty e ffgsa” o Pro-
fessor Cowell translated it thus:—*“According to the old rule
‘He has the right who has the want, the power, and the wit,
those who are aiming to understand certain things, as the new
and full-moon sacrifices, use their daily reading to learn the
truth about them.”

The saying is found in a more complete form in Vaiyasika-
nyayamal@ 1. 3.9, namely, “spoff gaet ﬁm,:qmg@sﬁ.
T, > which is itself a reproduction of the following passage
in S'ankarabhdsye 1. 3. 25— ‘gt af@THTTANY FAFETAT-
1EcuiC I B SRR R e LR CR R EeE 1L S I 1 -
ww@emr.’”’  Dr. Thibaut renders it thus—*The S'astra, al-
though propounded without distinction (4. e. although not itself
specifying what class of beings is to proceed according to its
precepts), does in reality entitle men only ( to act according to
its precepts ); for men only (of the three higher castes) are,
firstly, capable ( of complying with the precepts of the S'astra );
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are, secondly, desivous ( of the results of actions enjoined by the
S'astra ); are, thirdly, not excluded by prohibitions; and are,
fourthly, subject to the precepts about the Upanayana cere-
mony and so on. This point has been explained in the section
treating of the definition of adhikdra ( Pirva Mimanisa vi. 1).”
For the last-mentioned, see under stfirmm=rmr in the third
Handful. This question of sf$rg &c will be found also in
S'ankarabhdsya 1. 1. 4 ( page 54 ); 1. 8. 26, 33, 34; and 2, 2.10,

s |

The simile of the slaying of one half [of a body, whilst
the other half is kept alive!]. Raghunathavarman defines it
as follows:—* yEhrafrFamEmadas@=e: | I91 m
FHEAAREAS FATIELAGS e Y% 93¢ T gET
et q@m:”’ | The nyaya is therefore expressive of absur-
dity, contradiction, or incongruity; and so, in some respects,
resembles the spfewefia=rrg.  The earliest example, known to
me, of the use of the term isin Kumdrasambhara iv. 81, where
Rati complains that, by destroying Kama, Fate had slain half of
herself, The verse stands thus— fifirm Fwrddwe ag «t
FWAY RgEm | s dEEgR W gaa 3wl
Mallinatha points out that as the slaying of a part involves that
of the whole, Rati here announces her own destruction also, as
is clearly implied in the second half of the verse. Its employ-
ment here by Kalidasa, however, is in a literal sense, whilst
the philosophical writers apply it figuratively.

In the latter part of S'ankara’s bhagya on Brahmasitra 8. 3.
18 we find the expression “ g gidmd wwa@ ”’, and I have
noted it in Tantrovartike, pages 84, 89, 97 and 202, The first
of the four passagesis the following—“ufath yfRrme =t 7O
e | R arreafif engddwas ” 1 In this passage,
as well as in the other three, contradiction or inconsistency
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is clearly implied. So, too, in a passage in Nyayakandals,
page 6, line 3; and in Khandanakhandakhddye, page 685.
One more example will suffice, namely Brihadaranyavirtika
L. 4. 1276:— g =rdarret e qermm Brafa | gt R @ g
AR REC e r ol | I&nandagiri explains this in the manner
stated above by Raghunatha, viz. “m M TG FEANX
ey A a A aﬁ‘g@r a&ﬁwm o TEATHAR
Ptz amaneEtead: 7 |

ST ATFIREIT T2 e Fidan |

Failing to obtain a lovely woman, affection is seen [ to
have been lavished ] on animals. This very stupid nyaya is
expounded by Raghunatha as follows:—¢ sfirmrateriissart
mgive e e Tnem i o oy wiee
I | AEnRE sffeme: 2’ o I have met with it only in the
Atmatattvaviveka (page 130) and in Anandabodhacarya’s
Pramdanamald, page 2.

FIFOTATT: 1)

The simile of a she-mule's being in foal. Raghunitha ex-
plains it thus— FrammaEmEi=aFOTETS T -

FEAN ERagEaEeaTay, ’ 1 The followmg verse, bear-
ing on this subject, is found in Hitopades'a, ii. 135, Panca-
tantra, ii. 32 and iv. 14— gzee g akws g araglesiy)
q AT TE miaad gur 1 As Dr. Peterson points out
in his Note on the verse from Hitopades'n, the second line is
found in Edipawa (Bombay edn.) cXL. 83 (not 75, as wrongly
printed ), and in S‘@ntiporve cxXL. 30 (not 347 as stated ).
In a footnote to Indische Spriiche 58, Dr. Bohtlingk quotes
Nilakantha’s comment on the verse from Santiparva—
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¢ Spaardy AT TEEEAE o9a g afaga.’  Of like import
are two other nyayas quoted by Raghunatha, namely szt
wow and ghprri=rr.  As to the former of these, compare
the following, Vanaparva ccLxviil. 9 (Bombay edn. ):—
“ o = Fup: ﬁ?ﬁmmmamlaﬁaﬁ

qREEHTITHTE RIS Fheha g’ 1 This verse is quoted by
Johnson in his Notes on Hitopades'« 11. 147, and he adds, “1In

the Gulistan, the Persian poet Saadi declares that the young
of the scorpion eats its way out through the mother’s entrails”;
and in Vedantakalpataru, page 354, line 2, we are told “zfimr-
Figest [t gamma. . Udayana (in Atmatattvaviveka,
page 67, line 9 ) seems to assert the same thing of the crab:—
“ FERET ATGATTANAT SrEaA.”

oD (" :

The simile of the opium-eater and the fisherman, I have
not met with this in actual use in the literature, but include it
on the authority of Raghunathavarman, whose interpretation
of it, however, seems most improbable. The word wfg is said
by him to mean “an intoxicating plant, known in the language
of the West as Post” (* gearzaw smiuTrEme: QiR qram-

), This meaning of sfg is unknown to the lexicogra-
phers; but, in Bate’s Hindi dictionary, g is said to mean
“ the poppy-plant; an infusion of the poppy formerly much
used as a slow poison;” whilst Fallon defines it as “Poppy-
head or capsule; an intoxicating drug.” We must take wife
therefore in the sense of wfg%w which is the original
of the modern wfmy, opium. The story on which the
maxim is said to be based is as follows:—* wRygadwmae
ammqa%w | g% T aﬁ%m%%gnmmaaa’a
mgﬂw TgT At Afa « @zl fon &y ©F a5
a7 WY | MRS TR AAOAAT WATE FIRT | A
it Wﬂmsf%m TIATET ?ﬁﬁqﬁ I af TgTE-
mrawERiy @ely ffuar 338 awewd 9 @iy & fEd
Faary” 0 This nonsense is meant to teach the identity of
the individual with the one Self!
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ATETAY = JATRT IS =47 |

That which at the beginning and the end has mo [real ]
existence, has none either during the intervening period. The
Vedantists of S'ankara’s school hold that existence is of three
kinds, namely, paramarthike ( true ), of which Brahma is the
sole representative,—vydvahirika ( practical), to which all
phenomena belong,—and pratibhasika (apparent), which in-
cludes such things as a snake surmised in a rope, or nacre mis-
taken for silver. The second and third kind, therefore, have
no real existence from the beginning to the end of their sup-
posed existence.

Raghunatha says regarding it:— qegrera=y = =i a9~
aTsiYy adft s geeaa 39 AW St SRENe arwae-
AT 7 WS ATAEAATAGE qa T At 1 He may
have taken the nyaya, like so many others in his book, from
the Yogavdsistha where it is found as the first line of 4. 45. 45;
but its real source is Gaudapada’s karikas on the Mandwkya
Upanisad. It occurs twice there, namely in ii. 6 and 1v. 31.

STEAFH AT |

Watering o mango-tree, and, at the same time, satisfying
the Manes with o libation. Bringing about two results by
one operation. Its earliest occurrence is in the Mahabhdsya,
where it appears twice. In 1. 1.1 ( page 14) it stands thus:—
“ et TRBA AR S, | SIAHATE | F | B oy S
el | qern | s fren o fiftar g’ o The second
instance is in 8. 2. 3.

The nyaya in its consolidated form is found in the following
passage of the Nydyamanjart (5. 1. 39 ), page 634. “gRswa=
a@aﬂ%ﬁmmﬁwmﬁﬁfmw TEHATATIA TWEAG-

TR TGS TS A AU, Waf weraan g
FRo | 2It is not in any of the dictionaries or lists of nyayas.
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ATAFTE: FEATETEE

Questioned as to mango trees, he speaks of Kovidara trees,
This is nyaya 223 of the second part of Raghunathavarman’s
large work, the Laukikanydyaratndkora, and is applied by
him as follows (page 419a of India office MS. 582 ):—“zurr

T TN AGFTS: PIEATLAEE A qET a?rrﬁla'rﬁﬁmi
aREIRsTeaaaTaEnaet 4 1t is found in Bha,matw (0D
22 (page 145 )— qeramraiad SN qAMY Ty 999 qfE-
T | 4 GEgE AEETE: AfagrEee ) In Veddnta-
kalpatarw 1. 4.1 (page 201 )—“sig w gﬁﬁfﬁﬁ IJaRR-
FAATHAAESTATENS  RIRgRAfqaaTagagan’’ n There is
also an excellent example in the Nyayavdrtikatatparyatika,
page 187, line 16, and another on page 545 of the comment on
Tattvamuktdkaldpa Its source, however, is Makdbhasya 1. 2.

45 (vart. 8 ):—* -ema&lw EIEEUL e

S I

Buiter s life. This scarcely deserves a place amongst
maxims, but I follow Raghunatha in admitting it. It is one of
the stock illustrations of writers on Alankara, and is found
in Namisadhu’s comment on Rudrata’s Kavyalankare vii. 83,
as follows:—

A T g e ge B
¥ o qeate S TR

1 have traced it, however, as far back as Zait -Sa™hitd 2. 3.
2. 2, and have met with it again in Mahabhdsya 1. 1. 59
(vart. 6 ),and 6. 1, 32 (vart. 6). For the last passage see
“ Zfrags el sav: ’ in the Third Handful. Sures'vara too
furnishes an excellent example of it in his large vartika 1. 5.

1848:— iz g AETEAT MR ) T @AY @
FGTIGTR
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sSTTERIEE:

The illustration of one who s satisfied with sweetmeats
in prospect. It is found in a verse quoted in Nyayakandalz,
page 130:—

“ SRS & & SraaEEE |

AR R ged aut s|e
The same verse is quoted on page 37 of Khandanakhanda-
khadya, and is translated by Prof. Ganganatha Jha (in the new
periodical, Indian Thought) as follows:—“But, says an objector,
from your theory it would follow that those who enjoy merely
imaginary sweets, and those who eat real sweets, would have
exactly the same experiences of flavour, strength, nutritive
effects, and so on. He, we reply, who flatters himself with the
hope of this objection invalidating our view, truly himself feeds
wpon imaginary sweets ( Foen qFEHETARIEEES ). In
Nyayadipivali, p. 7, we read “srmmaUnaaHIEHIIREAT

wis Fgegvrg”

IR N

The illustration of the arrow-maker, Used of one wholly
engrossed in his work, and unconscious of his surroundings
It is based on the following verse of S'@ntiparva, chapter 178:-
“ TURRT 90 FURIHAEEARS: | THEATY T2=d To0F TAIE-
g’ 0 S'ankara makes use of it in his exposition of Vedanta-
sitra 3. 2. 10 [“grisdafy: qRma.”  In the case of one in
a swoon ( there is not entrance into either of the states of sleep
&c.), s0, by the only remaining alternative, there is a semi-
entrance (into sound sleep and another state)]. He says:—

iy areafauaiaa g | A |<ﬁmra1rrq” # Anandagiri
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refers to the same nyaya in his comment on Sures'vara’s large
Vartike 1. 5. 106 (page 816 ). See, too, Nyayamakaranda-
ik, page 78. Compare with this the picture drawn by John
Bunyan of “a man who could look no way but downwards,
with a muck-rake in his hand. There stooda lso one over his
head with a celestial crown in his hand, and proffered him that
crown for his muck-rake; but the man did neither look up nor
regard, but raked to himself the straws, the small sticks, and
the dust of the floor”.

Eecureroi ol

The simile of the gradual diminution of the speed of an
arrow. It is found in Brahmasatrabhdsya 3. 3. 32:— *‘ gg=-
wod FHEES gwaiRa augaege”’ o Then, in Brihoda-
ranyowartike 1, 4. 1529 (page 736) we read as follows:—
“ ARETRERNRE AT TR R | TR A R R, U
“ The experience of passion and other mental conditions, owing
to the continuance of the body caused by the remnant of frue-
tescent works, is like the [ diminishing ] speed of a [ potters ]
wheel or of an arrow.” Upon which Anandagiri remarks:—
“ ZUEHA | AT ATRRRAERSEART SIS AT |
‘it Raa araRrean d@vea’ gy = grarges:’’ § - The quo-
tation is Vedantasiitra 4. 1. 19, In S'ankara’s most interesting
exposition of sutra 4. 1, 15, we meet with the expression
Fo@wFag, in the same connection.

SFTTEERswEEasr |

The idea of something higher is to be superimposed wupon
something lower. This is Dr. Thibaut’s rendering of the nyaya
ag it occurs in Brohmasutrabhisya 4. 1. 5 (the sitra being

AEEioeNa ) — od O g | SeRRiEiEatiy ety |
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FEIT | FHETE | CIESFIIEATIET T8 WaieT | SHueie-
WITETE, | 47 | SR ARIsgAGl WAl | swuei fetser-
Ry SR = | qur ooty g=ie 0 “To this we make
the following reply. The contemplation on Brahman is exclu-
sively to be superimposed on Aditya and so on, Why 2 ‘On ac-
count of exaltation” For thus Aditya and so on are viewed in
an exalted way, the contemplation of something higher than
they being superimposed on them. Thereby we also comply
with a secular rule, namely the one enjoining that the idea of
something higher is to be superimposed upon something lower,
as when we view—and speak of—the king’s charioteer as a
king.” Vacaspatimis'ra, in his comment on the above in the
Bhamai?, changes the form of the expression to “ fpgzRaiare
gRr Sifeat =aer,” and perhaps Raminuja had this in mind
when, in his very short comment on the sutra, he wrote

“ g R T gl saaEsd, Y& g aaeegge.”’

SEeicEtg o ool

The simile of the snake whose fangs have been extracted.
The illustration is used by Sures'vara in his vartika on
Brihadaranyakopanishadbhashyes 1. 4. 1746 ( page 776 ):—
“Irma R SRl | Femmnly Arerdemrdeei

SEEieneipsedl

It is wrong to quarrel with that on which one’s livelihood
depends. It is found in Paribhdshendus'ekhara 85, as follows:—
“ g g daeatarE A @i 9t Gl qenfaf-
o | SRR AR R st i Professor Kielhorn
has rendered it thus:— gfrqra ¢ a combination’ is the junction
of two ( things; that which is taught in ) a rule (the applica-
tion of ) which is caused by such (a combination), does not
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cause ( the application of ) another (rule) which would destroy
that combination. This ( Paribhasha ) is founded on the maxim
that one must not be hostile to that to which one owes one’s
existence,”

There are references to the nyaya in the following works—
Khandanakhandakhidya, page 128; Vedantakalpataru,
pages 231, and 556 (especially the latter); Parimala, pages
10, 11, 12, 451 ; Nyayamakarandaiikd, page 149.

TSI

The illustration of the camel and the stick. The equivalent,
apparently, of “ Hoist with his own petard” ( Hamlet, Act iii,
Scene iv ). The following is Raghunatha’s exposition of it:—
“ EAY WOFTZAEEAT U T7A I SESUS-AMETaaT:
TIRRAAT SR qE: A o mwrﬁawﬁ‘m
i Fmafafii | quile ) s TRt X
ST At v AT e 7 qre” o It occurs in

the following passage of the Atmatattvaviveks ( page 54, line
16 )—‘gedEe g TEAREEEN RREaae Seagaany-
&t Aol 7 Ygaas fggedss dugaeard |-
g’ n There is another instance of it in Vedantakalpa-
tarw, page 118 (where it appears as the ggwzzsaw ), and
again in Nyayadipavali page 6, line 11.

SUgEE: |

The simile of rain on a saline barren waste. Its application
is similar to that of sryueigw, which see above. Hemacandra
has a good example of it in his Parisis taparvan viii, 417:—
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In Anus'asanaporva xc line 4314, we read:— qofiey fiwgs
7 U’ AT TG AACEART | O AT AR A A
% gt

FIANT FrTrsaeT TR araaTEeT:

No one tries to accomplish in a round-about way o thing
which can be effected by direct means. This nyaya is the
counterpart of %% Irwg FA=3a &c., and is used twice by
Vacaspatimisra in his Nyayavartiketdtparyaitki. On page
195, we read:—“ g 5 FrEvE FROWIHEAT FAwEit B At
fron SKIATIO Qe & F a0 QTR T | SRR
aq: fgnRgww’ 1 Again, on page 203:—“ srrmreafaRiEin
3 galy Just AEAEETREAIRT SRR
RIHEI0T (A rarseer G300 AT )

A still older example is found in S'dlika, page 86:—

¢ ARG 7 TR,

See, also, Tarkabhasd, page 48, line 5.

THTCHAT qfa & afaand 7 anee

Bare assertion is no proof of the matter asserted, This is
Professor Gough’s rendering of the saying as found in the
Bauddha chapter of the Sarvadars’enasangraha ( page 10 of
Jivinanda’s edn. )—“ 9fy FETHITHIATE AFFAT qQ
agmgm#mﬂi T WANPAEAEGS aF q {h@T anaga=-
oA ST 0N T T | Thik A @ afme 1 oans-
R smemg’’uw The following is from the Laukikanydya-
sangrahe:— seret g R afamrd T @@ =wee
s Aty TR | e R SRt
T ARSI FTHAT | aaesl & 7t sweder gk g
afraa 0 The nydya “qfe sirsmamonamafy:”’ is given
in Raghunatha’s list as one of similar import. Compare

Nyayavartika, page 345, line 11:—“g 5 gfysy afast am=fy.”?

———————
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qEmAtats TRewar FdfEmaa |

Whilst avoiding one kind of fallacy, another kind ap-
pears! This is explained by Raghunatha as follows:— gz;
AR AT | TAGOEHGH AT -
ARfRR wEniily TRew A SrEmEaEaTEs
The work here entitled Bauddhadhikare is styled Bauddha-
dhilkkara in Hall's Index ( pp. 81,82). It is more generally
known as Atmatattvaviveka ; and the passage in question is

found on page 108, as follows:—* sreg aE Ffaverd FOOST=-
Ay I FTEIRRTEAE SEegeEaTEn, | SfERaiREr
o1 frRrot awdtale ST cEwEhg aRkew@r gaaga: 2 n The
same passage is clearly referred to in Citsukht 1. 24 (Pandit, vol:
v. page 110)— mm ﬁnmm
TR SFRTH | TATFGE ar

T fafieer emerntas: | ﬁ%l@mﬁ@mﬁﬁ?ﬁm

fafgea g 0 So, too, Venkatanatha in the comment on
his Tattvamuktakalape it 22 (p. 289), and again in his
Nyayasiddhanjona, page 100. For a clear and concise
deﬁnition_of the three terms sysrofyg, wreutere and =regar-
Rz, see Apte’s Practical Sanskrit Dictionary, s. v. wifae.

FETFTEIETE, ||

The illustration of & cow [tied] in an encloswre. This occurs
in Khandanakhandakhidyae, page 632:— “W AT T
THEAGEOAGENS I FEagat {ﬂﬁl:rmﬁr gues.
The commentator explains as follows:— sor =% gy ditH=ae-

waAeE fEaf fmaf ax qurgT e fra W3w
Rt ﬁ?{ﬁm?ﬁani | TET AT FLF  ARGEEATNNT gAY
fy T g GReEiy v gAegRumETEREEs:’ | 1 may
add that t.he long passage beginning with the words “f&F JgIH
arfE,’’ on page 632, down to the words &g” on page
637, is taken verbatim from Udayana’s Atmtattvamveka pages
70 to 72, It includes another, and probably the earliest,
example of the use of the nyaya “Srqra Aestme:”’, for

which, see the first Handful of maxims.
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FuSHTHREIE: |

The simile of the golden ornament on the meck. A person
is supposed to have a golden ornament round the neck and yet
to be unaware of it until some one points it out; a kind of
illustration greatly in vogue amongst Vedantists, who tell us
that although we are already Brahma, and free, we are not
aware of the fact until instructed by a competent teacher! For
the translation of a passage of the Vedantaparibhdshd@ bearing
on this, see pages 130 and 131 of my Manual of Hindu
Pantheism. The above nyaya is found at the top of page 130

of Atmatattvaviveha.

FEAwESIE: Nl
The simile of the fruit of the pluniain trée. For explanation
of this see Jyq@imi=ry. Another instance of it is found in
Naiskormyasiddhi iv. 14— ‘gfgdamggia 3o aws gqr.”’
See, also, Bodhicarydvatara i. 12.

FATR I ||

The simile of the woodapple on the [ open palm of the ]
hand. Said of something unmistakably clear—“as plain as a
pike-staff”! It occurs in Sures'vara’s large Virtika 2. 1. 95:—
“aRisTYaRT @ FIaEEEeTad, | g9 AEOEeniT G
gafagag’ 1 Again in 2. 5. 136 of the same:—“fa:3rqiyfeasar-
Al awran | SFenEtETy qEEEEateas 0 A
third instance is found in 4. 8. 1334, and there is another in the
vartika on the Zaittiriyopanishadbhdshya, page 200, Of
exactly the same import is the gwmmm®=T, for which see the
former Vartila 3. 1. 14.

3



13

FTRAREFRITETA, |

Abundance of labor produces abundance of fruit; from
great paing come great gains. It occurs in the following
passage of Vidyaranya's Vivaranaprameyasangraha, page
247:_“ - . e ﬁ a . W Eﬁ'l - L
AR F @ | AN T SRS e
s’ 1 Compare S'abara’s “sigywrey weyaeay”’ in
10. 6. 62. and 11, 1, 15, It is quoted in Parimala, page 600, -

HrEaTsEaT: |l

The simile of the man who eals from a brazen vessel
Raghunitha explains it thus—* qor faet qeRre W=t e
T3 9 Wi W e e qee s
I I ) TEeE TREEITSRETE RS SfRArgragTE-
WS Ry TRIoE: 7 |

The nyaya is taken from Jaimini’s sutra 12. 2. 34, where

S'abara interprets it as follows:—“sierfiforag | o | R
FIATACATIR ITEATTANAGR: | T TARERATIE WA

qaasgerenty frae ait feeda | aogeden g 0 The
principle here laid down is that of some one’s doing something
which he is not bound to do, in order that he may not hinder
another who s required to do it. The converse, that is, of a
man’s abstaining from doing something, possibly harmless in
his case, lest another should do the same and suffer harm.
“If meat make my brother to offend, I will eat no flesh
while the world standeth, lest I make my brother to offend. ”

Examples of the nyaya are found in ZTantravirtika, pages
398, 577, and 907; in Vidhirasayana, page 50; in Bhamoti,
page 478; in Vedantakalpatary, pages 314, 425, 502, 517 ; and
in Parimala, pages 462, 572, 666.
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FThIEEEATE I

The simile of the crow's and owl's night-time. What is day
to the former is night to the latter, and wice wversi. This
characteristic of the owl is often referred to by the poets, as,
for instance, in Bhartyihari’s Natis'ataka 93:—

“qot W T FACALT T TG 06
AeFIsAeE a3 G gie f geng’ )

The nyzya is found is Sures'varas large vartika 1. 4. 313:—
({pa, FNEN q.. . is : ~ ﬁ \: \
71 {FE AR e i |

Anandagiri comments on this as followsi— gy | a1 FEH-
At st fran aengeT IR agea e | A9 T FE-
aﬁamﬁammﬁﬁ%ﬁrw&wmmﬁﬁﬁméz (oo
e qEATE: SHE A FASY a7 agEa SEerEesert | a6
EER G IECE ey agem maﬁmﬁ" >> y The quotation in
the second line of Sures vara’s verse is from @ita@ ii-69 which
reads thusi—‘qr famm qang@mat q@t swld @t | et SR
yan« & Al ga:’ o In Naiskarmyaesiddhi il 111
the nyiya is quoted as ggmfizmag. The passage stands thus:—
“gfAT R AT g ST
T 3 | SRS ARG AR 33U |

SR wreARtETT T FEEiEay |
TR} FEAAES QAT fagt |

FROFNGFA: ||

The principle of the reproduction, in the effect, of certain
qualities, in the proportion in which they exist in the produc-
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ing cause. In the Vedantasira, section 12, we read:—‘‘qarai
GRS FRONETHAY e geeasa’’ | On which, the
commentator Nrisimhasarasvati remarks—“‘qzriigafaert
TEEIAEASN  QURREEET SO SRy 9--

o A g-dzzi:” u For full notes on FTAUN, See
page 176 of the Vedantasara referred to above,

FUECFATTERR: I

The illustration of the redness of cotfon [produced by
smearing the cotton-seeds with red lac] One of the stock
illustrations of the Buddhist when seeking to establish the
doctrine that all evistence is momeniary ( sguptgang ). For
the examination and refutation of the tenet, see S'ankara on
Brahmasitras 2. 1. 18, 2. 2. 20 &c.; and the opening part of
the Arbata chapter of Sarvadarsanasangraha. The nyaya
is contained in the following verse:—

“aieraa & awam sufkan sRamer |
B TAT AN FTR ToRaT T4 )

This is quoted in Syadvadamanjart, pages 155 and 193;
in Manibhadra’s comment on karika 5 of Saddarsana-
samuccaya; in a slightly altered form, on page 1501 of
Brihadaranyakavartika; in Nyayamanjart, page 443 ; in the
vritti on Tattvamuktakalipe i. 29 ; and in the Arhata section
of Sarvadarsanasangraha, where Professor Cowell renders
it.—“In whatever series of successive states the original
impression of the action was produced, there verily accrues the
result, just like the redness produced in cotton”. ~We find the
FETETRIRaTeE in Nydyamanjari page 465, in the con-
cluding portion of the author’s sz, and the following
extract from the Atmatativaviveka ( page 102) explains the

process:— ‘qyr gTAaFEFET TRET ATIAFIIAITARATHE AL
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FARSR FghgRER, FAEEAREET SAAARTET T
Frataetst TR wwang,’’ In the closing verses

of the fresawarg (Slokavdrtike, page 267) Kumarila deals
with this Buddhist illustration in connection with a ecitron
(drsray ) instead of the cotton plant; and we meet with it
again in Bhamat? 1. 1. 4 ( page 95 ).

e o o
fATEEatrs aftstaea
What has o seller of ginger to do with ships? Possibly the
equivalent of “No cobbler beyond his last.” It occurs in the fol-

lowing passage of Etmatattvuviveka, page 62, line 10:—safydm
R @ Fur fAadd T TUTGETSIEET SARad aueArE -
PrETEER (G aETERTEES T eRTeERE-
FAFATN2W: | FIEAT A, | FrAEFaOE afEtEa iy

FERESTAl FATE=yE 7 qfvea: |

A wise man should not imagine that ke can remove with
finger-nail that which can only be cut down with an axe. A
caution against under-rating the strength of an enemy. It
oceurs in Upamitibhavaprapancd Katha, page 1044:—

“Iryeaofier AT TR, |
FEDUA FAE=IY 7 qitga:” |
Compare Udayana’s saying in Kiranavali, page 74— @3

FELAF WYY fFan.”’

Fed (aan Rersa

Like a decoration without « wall [ to be decorated; or, like a
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painting without a canvas] An unreality, like a hare’s horn
&e. It is found in the Nyayamanjari, page 103, in a disquisi-
tion on T TATIAH.
“rEFETI AR TRAT qwEa |
afy Tt A @ R swm
AR ANTGAET ACATARAETR g 0

A much older example is contained in Sankkyakarika 41:—
“Rgt FUTAEER AN R T o | Azl fRed el
faaad e’

There is a similar thought in Aniruddha’s comment on
Sankhyasttra iii, 12. He says—‘senman 3er IRselia 9-
e STIesE SEW EE| W OIAE | qAEE e |

Fen Rife B T fe queni’’ o See also Mallindtha on
Tarkikaraksd, page 111 and 176.

elegirce e al

The simile of milk and water. Used to illustrate the most
intimate union of two or more things, The oldest example of
it known to me is in Mahabkasye 1. 2. 32:—sfiqig® |¥IwH
A o iR Guges wtewass ol Fiw-
FTEEr Sghyr.”’  Writers on Alankara employ it to exemplify
the figure called Sunkara (Commixture), in which there is a
combination of other figures. It differs from Sainsrishis
(Collocation) which is compared to the union between rice and
sesamum, which is less intimate and easily distinguishable.
The author of the Alankarasarvasve (page 192) says:—

“rgRet AAMASFRON GITAGATTARSFREAGN | a9 G
FAER TAAEIAET T G | GE a9 g esad
Rl | ERIEEN T TOAGHETAAETATEY, | FAFTAT R
faeavgesa™ gaea g fRareay | eI | Ot faea-
vgemEE faued "@afn: 1 efielitada g @507 )
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Similarly too in Sarasvatikanthablarans ( page 262 ):—

“dafefifa frir gaesrEE |

T g T T SFARETHIS T Beaw o
faugT=T srEERass T |

FE eSS aigTEEaT ar il
TAETAH T GYATERaETS |
R ATTERTEE

It will be noticed that here there is mention of a third kind
of combination which is likened to that of man and lion. The
three kinds are noticed in Kuvalayinanda, also (page 837),
as follows:— siQumeg TN ST SETEH-
T AR 3T TEEATRIRE ST TSRt |-
frota: Fd | a7 Reargemmia GramaiEesERHeT aae: |
AR AR J5: 1

T FAEIE:

The simile of pigeons alighting on o threshing-floor. Used
by writers on Alankara to illustrate the production of a certain
effect by the simultaneous action of numerous causes. In Sahi-
tyadarpana (739) we read:—* gEEAISTAFRAG FEAW
TE | TS FUITHRIESeRt @rqasiy s’ 1 “The conjunc-
tion is when notwithstanding the existence of one cause suffi-
cient to bring about an effect, there are represented others pro-
ducing the same, according to the maxim of the Threshing-floor
and the pigeons.” See this, also, very concisely put, in
Alankirasarvasve, page 161, and in Kuvaloyananda, p. 240.
There is further referemce to this nyaya in Mallinatha on
Magha x. 16, and in Nyayamaldvistare 11. 1. 3.
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TFTEATSIET TEY AEY A g I

A lomp which has gone out will burn up again if touched
with sulphur-powder. The use of this illustration will be seen
from the following passage of the vritti on Tattvamuktakaldpa

ii. 65— 7g dgwAEnteE et diege |Ed 9 g g
TR A1 T AT | AT TRIEATAET T8 A8 AW TARASR A

TRT FEaataeea” I

At TSR )

The simile of the partition of the flesh of an Iguamw whilst
4t 18 still in its hole! Used to illustrate an impossibility. Ra-
ghunatha says of it—“sager] mgRMaaian WS-
qrmEafa catwas.”’ It oceurs, in the form given above, in
Khandamakhandakhadya page 640:—“qzly sufy & genfy
g Yo T3 TAE ARSI EES qHEaTy-
FGEAT ASGad  TUAGARTIEAT AN A a it
e io |

TS AR |l

The simile of the shoes on the meck. This qtaint nyaya
appears to be used when an opponent is compelled to accept
certain conclusions or else adopt an utterly absurd alternative.
It occurs three times in Clitsukhi. The first instance is in i, 11
(Pandit, vol. 1v, page 484), as follows:—aiamaRr WTaTHIZE-

& GAY | TREARETARETE 2 T 1 39 0 guife 9z
TREAT AT WHIRATYRAERTEN T e n I iar-

e Aut freey | Al AvweEmesT @i | @nfy Sr |
J|IAT TS MFHEEAT FAeIRT ghgerg’ | This verse is quo-
ted in the second chapter of the Veddntuparibhishd, and a
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translation of it, and of the comment on it, by Professor Venis
will be found in the Pandit for 1883, page 660. I subjoin
that portion which contains the simile, “For the existence of
these things cannot be surmised anywhere but in their sub-
strates......, and if the existence of these things, in their sub-
strates, cannot be surmised..., then the unreality of things is
the only conclusion (forced upon us), much in the same way
that a man must hang his shoes round his neck if he will not
wear them on his feet.” The other two examples are in i. 26,
and ii, 16 (Pandit, vol v, pages 112 and 435). It is found also
in Atmatattvaviveka, page 45, in Khandanoddhdira, pages 7
and 124, and in Upamitibhavaprapancs Kathd, page 284, in
the erroneous form “n; grist.”

The explanation given by Raghundthavarman differs en-
tirely from the above, and is extremely far-fetched and unsatis-

factory. He says— gradieqiaiqgaa=m mwf‘a'&‘& T 9

FANGETUE TESARMTESOAR@AT (A SAfGeRe aw@ar
TFEET TP TSR IIIEEAEIS a3 oW @A T q
SFf g qgwERd 9§ ™ fuw figfea 9 qeeEEs
quT THFAST Ay

T T FEETESTEE |

The robbers have got away with the booty ; who is able to
intercept them ? This saying is quoted by VacaspatimisTa in
his comment ( on page 59 ) on Nydyavartika 1,1. 2. © sqmy-
ST TEAFTEAMAATHTR QEIAr a1 FOgar a1 Goar of @ | T
TEEETE: | Al A | AR gheeme e T
fremmTedgEey wd ® qgewa Refie | Tug: | gEend
TarEI: s TEedie 2’ o It is found also in Khandanod-
dhara, page 119,

“



FEALTA: Nl
The simile of & lighted lamp inside @ vessel. Raghunatha
points out that a lamp so placed illuminates only the interior of
the vessel, and he applies it to one whose knowledge of Brah-
man is of a low order. The maxim is used very differently,
however, by Anandavardhana in his Dhvanydloka iii. 33 (page
190), ts the following extract will show:—¥g &v arer=ivi-

=t | qiE 2 qEEEE TEgRG I | TR

IE FEEAE | AWEISATEEE: | 9% ® sdugRe a2-
t 7 FAUEFER FEdy azErENdEt aremEaE:

Abhinavagupta, when explaining Dhvanyaloke i. 12, refers to
this passage in the following words—“srq w3 gd=eaia ==-
sAqEETRIgERNANEesSY qandiid fAuee g age
A9 gErer e w9 Ao’ o According to these great author-
ities on Alankara, therefore, the nyaya teaches that as the lamp
continues to burn after it has lighted up the interior of the
vessel, and is indeed essential to the continuance of that illumi-
nation, so the expressed meaning of a sentence is absolutely
essential as a basis for the figurative meaning which it also
conveys.

g |

This has the same meaning and application as the gwers-
gfdamrr, for which see the first series of maxims. It occurs in
Sures'vara’s large Vartika 4. 4. 248, and 6. 2. 155, as follows:—
“ srfelaraT: GERHERERRT: | SAASEgAT dHa
Tt 0 ¢ gAgwag Tl TR g9 g | ORady G|l e
qigedifRar: ’ ) Similarly, in his vartika on the Zaittiriya-
bhashya 2. 1. 221 (page 86 )—“‘miefist WA==T =S quT
g | sRagagyar sselatEt a2’y It is found too in a
third work of his, namely Naiskarmyasiddhi i. 42. Also in
the Jain treatise Prabandhacintamani, page 62, as follows:—
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‘o gaty & FRoreae
weHt: fom 7 vl fFas )
7 & 7 g3ty gASeTsTH
et wafa wlRar wRae Rwe” o

In Upamsitibhavapraponcd Kathd, pages 52, and 418, it
appears as swaggdgsay.  1n Kirtikaumud? vi. 43, we have

the compound mﬁwﬁmm@;ﬁ The word ez has
become gz in Marathi, as in qrgrevme.

THRFAATIF: |

The simile of the [ continued] revolving of the potter’s
wheel. Followers of both Sankhya and Vedanta have asked
why, on attaining to right knowledge, a man is not immediately
liberated. Kapila’s answer is contained in Sitra iii, 82.
“ swyRumgamae ” 1 On which Aniraddha says:— spy
TR HEERAE FA qur Ay Saanorsisat-
UEATR AN (FRUIRIIRAT FHAAUER 0 qur = g )
Ay W FgRRTEwST v | FewTmeRh ARowsh
sz’ | Brakmasutrabhashye 4. 1. 15 teaches the same
thing from the Vedantist’s standpoint, and propounds the very
important doctrine that whilst accumulated and current works
are destroyed by true knowledge, fructescent works, which
brought about the present existence, are not. Therefore the
Jivanmukta has to continue here until death—just as the
potter’s wheel continues to revolve until the impetus given to
it exhausts itself.

g 9R@EsT FEA0EET: |

The maxim of giving up the fabulous gem Cintamani, and
tuking instead « mere picce of quartz! Itz application is
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obvious. Raghunatha applies it to the man who abandons the
search for the knowledge of Brahma in order to enjoy the
pleasures of this life. S'antis'atake 12, in Haeberlin’s Antho-
logy, bears on this—“swRz% geemt g ATHMYREAT | FE-
T [Aatar g=a eamegan’ o So, too, Hitopades'a ii. 60:—
“ aiorgafy a3y wrw: RrfE wEy | adawg atang w0 S
wloEE:” |

There is an additional example in Upamitibhaveprapancd
Kothd, page 420:— falrgaaangedd W, | eawa
& FraaEgeeaes.’  Then, lower down on the same page,
this and eigh\?; other figures are employed to illustrate the folly
of one who, though acquainted with the Jaina creed, still clings
to evil. The whole passage is reproduced for the benefit of
those who have not the book to refer to. “zy Sy aemes
A FAAAH, | [GHRRTNY G GEAEd: | SERd
FRA FFAEmgTEE | WREEREnost g it )
ﬁm%aﬁw@mﬁawﬁaﬁ‘rlwﬁamﬁ%ﬁmmu
gt e TFN ATTAR | @A AT AEgl
T N A Rear agat qur | sest arem qerd

HEATE: || v FYTaven™ gt areaa: | I s qEisawe
gyfas: @@ ” n On page 170 there is yet another word of

Siddharsi’s in regard to the Cintdmani, namely * faSeqorsy
7 RS,

YT TSR AT U

Movement upward on the part of a quiescent intelligent
being s dependent on [ the action of ] some other being of in-
telligence. I should call this an axiom rather than a maxim;
but as Anandagiri terms it a laukika-nydya I include it here,
It occurs in his comment on Brahmasitrabhaslye 4. 3, 5, as
follows :—“Jzmer  ATA @ ATNATTRCATR  SrvwIET
SRR Tt TRRASFERE T AT SN R g1 )
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TSHARLLITT: |

The simile of particles of the Kataka mut [placed] in water
[in order to clear it]. Manu refers to it in vi. 67 thusi—
“T% TARINT TTAFIAGEFE, | 7 AATEONET A AN
geftg@”? u  In the Laukikanydyasangreha the nyaya is
explained as follows:—“aon & mygw® MfyEn FaEeER-
AT E @Y qEEe™y Gerd wYdd &g qun
TETH GReEEE Aad @ aaw’ 1 The larger work,
the Laukikanyayaratnakora, adds the following quotation in
support of the definition—“qzs wWaES: | AFAEGE
FEIEIE NS | & 94 @9 agwe Faagaq, I The
“worshipful feet” are those of S'ankaracharys, and the verse is
Atmabodha 5.

Sures'vara has given a capital illustration of the application
of this in his large Vartike 4. 3. 975-6 (page 1558)—

“oTt FAFHTH EATEEEAAT |
ARG RAAAATATR: |
Qe FEAAARAGIY WA E: |
FEERE T1g: gad afgsr s i
There is an interesting example, too, in Hemachandra’s
Paris'istaparvan ii, 4—

‘AR AT |
TRFAgEAHS TR Fed” |l
Venkatanatha, however, does not altogether hold with this
simile; for in the vritti to his Tattvamukiakalape ii. 50 (page
215), he says:—

“q g wNEN T | TSI SRR, | FAEEa-
FAA T FRASIHAY | 7 {7 AR o Foaoal AT AT |
T 9 =4 @ TR
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I AT G TaHwaT |

Broth cooked for the son-in-law is also useful for the unex-
pected guest. This, like the Zzefdigwmrr aud many others,
resembles our proverb “killing two birds with one stone,” I
have met with it only in Kuvalayananda (page 98) under the
figure $igs. The passage is as follows:—“qf¥ Fiqer ramTET-
Y AYAE GUETAEn  THRIRATOE

= m(:n'gﬁ g‘hm &c.” This passage also illustrates another of
Ragunatha’s nyayas, namely eriaritaer §9er WHTHRFTT-

SELGICRE R SRR Rk EEC ]

Like instructions for obtaining Takshalka's crest jewel as a
febrifuge! An illustration of utter impossibility. It oceurs in
the Nydyabindutikd, page 3, line 9, in a passage regarding the
anubandhas. It rups thus:—“saRyg gy e | FT™Y g
TROYIERITAS  GWEET TR0 FEERaTiaT
T9 | FEEEEE A1 | FHAEEEERARERLRad, | st
a1 | ArgEaEEagewag 1?1 am indebted to Professor C.
Bendall for pointing out this passage to me. It is applied by
Vacaspatimis'ra, in the same sense, in his Tatparyatika, page 3
and in the Nyayakanikd, pages 338 and 417.

The simile of the bird named Titfibha [ Parra Jacana] It
is based on the story of this bird as given in the Hitopades'a,
and is used as an illustration of ridiculous conceit. The verse
which paves the way for the story is ii. 137:—

‘g TaaERaT HY Ao |

g RizwaeEo g ez’ |



31

2
TERIOSITT: |

The maxim of buttermill for Kaundinya. This is one of
Raghunatha’s grammatical nyayas, taken from Mahabhasya,
and is intended to indicate a special exception to & general rule
as in the sentence zrgmn= Tfr fiat as #fdesary, where an
exception is made in the case of Kaundinya though included
amongst the Brahmans. It oceurs in Brikadaranyavartika
1. 6. 71 (page 881 ):—

“TERTIEEE T T |
SRR g sTaa’”

On which Anandagiri comments as follows:— “sfrazreaer
AR 7 W= TFAAT FAT TGD FEO AwargEen gy
AAaRrAETIT TES TR HOSFIERR ST RS-
AT T N

T have noted down seven instances of the occurrence of this
illustration in the Mahabhdsyae, namely, 1. 1. 47; 6. 1. 2 (4); 6. 2-
1;6.4.163 (2); 7. 1.72(8);7. 2. 117 (2);and 7. 4. 61 (4). Tt
will suffice to quote the first, as the other six are practically the
same:—“@feisy o | 9% R gEl @wy A WAl |
qun | gfy AU vt @ Aitewt aEy GR g
T aFE fraas wafy.”?  See, also, Nagoji Bhatta's pari-
bhasd Lvil, and Professor Kielhorn’s translation of the same.
Other instances of it will be found in Vakyapadiya, ii. 352;
S'lokavartike, page 617 (verse 15); Tantravartika, page 262
(last 2 verses); and Bhamati, 3. 3. 26 ( page 628),

qufiwesa qraty afasargreat @9 T
FAFYIEE TEES qheq FAM )

Thow ridiculest the man who taking kis gold ties it up in
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a corner of his garment, and then thyself taking the gold tiest
it up in the skirt of the sky! Tt is found in Atmatattvaviveka,
(page 58, line 3 from bottom ), as follows:—"gwmireriat w-
FAATE TRUAA TEASHN T Faar: TREFA AT THEAH-
@ | AEAl QUNEAATEE T ArRaNgIeay SuE w9
FUEE WAES A FANE | T GEAERANRE:  qaNER
FiwEaHiR

TERTCFELAT: ||

The simile of o thief [who engaged himself] as & cook.
His inability to perform the duties, however, led to his discovery
and arrest. This is intended to teach the folly of undertaking
to do something quite beyond our powers! Sures'vara is the
only author in whose works I have met with it. The following
verse, which contains it, appears in his large Vartika ( page
610), and also in that on the Zaittiriyopanishadbhishya
(page 169), the preceding context, too, being identical in both
cases—" s ATZwISR goery AT | GaEETEE
WW” The following is an extract from Anan-
dagiri’s comment on the former passage:—“ga Zrerfy GeaTawT=
FUREAN TF FG quany AfEReE: o= g wte aan-
S qUE AY FTAAAEAEANEN G S TR AFhrg I
oy @t qfE TR SRR A MEHER A TA-
FraETERTst 7 3ft mgRRest:” 1 The same commenta-
tor's explanation of the nyaya as it appears in the latter work
is somewhat different. He says—“Hf3r=l\% Zen wHE=ME-
Ao afAEd FEUE A YR FA FEEan g
FEAFAITHT AT, (Age e fiQ
FAENTE  FAEAGAl AETeRT  qERUSAwmE @ gEat
STIFTARN TAT TG I q@Re Fgwst q@ w5y
ErETTEA e g warg@e:”’ | The nyaya occurs again
on page 181 of the Taittiriyovartika:— ‘sz a3a gI ¥g-
ISt 7 FFA | AFATE AR R A,
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T JEAIED GINGAS FAHrEreay |

A tlief’s offer of his limbs for examination when the gold
has been found wnder lLis armpit! This occurs in the Jai-
mini chapter of Sarvadars anasangraha (page 134 of Bib. Ind.
edition, and page 152 of Jiviananda’s) of which the following is

an extrect:—“qgmr ggAmFSEET Alfy ggoE: awoEt-
AT EATITRTEAT Ui aqy e g, B
gaﬁgﬁﬂ gargizizataa aiaana’ n Professor Cowell’s render-
ing of the passage is as follows—“As for the argument urged
by Udayana in the Kusumanjali, when he tries to establish that
immediate and vehement action does not depend on the agent’s
certainty as to the authoritativeness of the speech which sets
him acting......all this appears to us simple bluster, like that of
the thief who ostentatiously throws open all his limbs before

me, when I had actually found the gold under his armpit.”

faeaugz=aT: I ‘

The simile of rice and sesamum seeds. Used to illustrate
an easily distinguishable union of two or more things, in con-
tradistinetion to the more intimate and indistinguishable union
exemplified by the commingling of milk and water. For
examples, see gfwsfiveng. Also Rudrata’s Kavyalankara x. 25,

ForART=IE: |

The simile of the raising [with the hand, one scale] of @
balance. That, of course, causes the other scale to go down;
and so the simile is used to illustrate the bringing about of
two or more results by one operation. It occurs in the follow-

LN

ing passage of Pancapidika ( page 38 ):—“q% twaldfa a=
Arrtamns FRE @ aEgaEnaaaR a9 @ wAg | 38 $AE-
5
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AT qEAgEs AFAARTFRTR T | antgas ga-
AAAAIR FTAATATF: | TNGHATAG TS o
FHRARTEAN T IIAIAS THROHT TATIEAGITTHAATIR |
A NANENEFD TRATA ARSI FFEgy” 1 In commenting
on this, Prakas'atman says:—“‘steafdwasamag-aawas arad-
FFlE AT TAGAATANR g7 0

Other good examples of it will be found in Nyayavdrtika
3. 2, 12 (top of page 412), the substance of which is reproduced
in Nyayamanjort, page 456 ; in S'lokavirtikatthd, page 311
(where it is seen in conjunction with the qyqaza=afiiz=m=);
and in Vivaranaprameya, page 99, line 4.

FIHROSATT:

The simile of the grinding of chaff. Used, like fepyqa-
#7197, of any unnecessary and useless effort. It occurs in
Padmapada’s Pancapadika, page 68, as follows:—“3q gzar-
Sevarsaeagar oy IR R R arfv
g il TIorEE | MU FHEITQART JTHTS a1 TaqQ
Hamar’ 0 Also in the Hitopades'a iv. 18 —“‘sifg=meaat 7
R gUTEd | ARIEd qeeaTgEEa gea |

Sures'vara too makes very frequent use of it. We find it on
pages 676, 1036, 1334, 1505, and 1572 of his large Vartika;
and on page 176 of his Twittiriyavartika.

The nyaya is not in Raghunatha’s book, but he has others
of the same meaning which I have not met with in the litera-
ture; namely seweaa=mrer, and sgww o, The same
idea is expressed in the following sentence of the Nydyaman-
Jert ( page 645 ):—* fmrt gt T@Y WA O AN SAAFIGERT
TRARNT e qUE FRERISAmMEaTIEe & fasauerg-

TRnAFRI AR 2 i
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geIg T |
This saying is explained by Taranatha as follows:—“gerg
o9 g el q afargwesy geAly aigw SREEAEHeTy
T qIEr gt It would therefore seem to
mean “Let this evil fellow, my opponent, chuckle over his ap-
parent success in this argument, but what about so-and so?”’
I have met with it in Advaitabrahmasiddhi, page 14, in the
following sentence :—* gurmed rnRmmmgasT | a1 ad-
e & a1 sdifad | saasdgFe dom Rfvmatergeg
goTE @iwns @ fais:” o Ib oceurs again on page 16.
In the Bhamat7, page 243, we have it in the form “geag qv:”’
as follows:—“qa qrerm®l wvagaad qgal ¥ 7 a89-
@ | o ameg @ geag omarmEw g@ed: 1”7 This s de-
cidedly the clearest example. In his translation of Haridasas
comment on Kusumdanjali i 3, Prof. Cowell’s rendering of the
nyaya is “ the principle of satisfying an opponent.”

CUSEIREIIREE

The illustration of the caterpillar. Thisillustration is used and
explained in Brihaddranyakopanishad 4.4 3 as follows:—
“FEA FOASTIFT T TR AT TS T -
ge@ o I include it because it is found in Raghunatha's
list; but it is of no practical value.

o~
O
The simile of straw, arant wood, and the burning gem [ as
means of producing fire]. The kind of fire produced by each

varies (just as that of a lighted lamp differs from that of burn-
ing wood or cowdung); and the method of production, too, is
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different; that being in one case blowing, in another attrition,
and in the third the rays of the sun. The application of the
nyaya will be seen from the following passage of Nydyamanja-
risdra, page 3, line 5 :—“‘srzt we: FUIRPmTOATEY AR
T HEEE B AHEERRe-al 9 BaEEeadEg: 7o | i
ArdanrEERmeser’.  For an interesting discussion
as to the ‘ capacity’ (zmf*) residing in straw &e., see Kusuman-
jali pages 58-72, and Prof. Cowell’s translation, pages 6 and 7.
The nyaya is not included in Raghunatha’s collection, but is
explained in the Vacaspatyam ( s. v. =qrr) as follows :—gmraig
ST gUrEs, ARV TAV:, AVFAE qq A0F FWOEE, TG
afgmEmafios Sy oY FRORT qTEREARTING, | ©F % FAH-
WHEAESH FETEDTH FROQASEH T A1 qAET TR N

LY
YT |
The simile of a man carrying a vessel full of oil { and who is
to be put to death if he spills a drop of it!]. This curious
illustration is given in Bodhicarydvatdre vii-70, and applied
to one who has adopted the ascetic life:—“Geqmradr azgfied-
TraTa: | TR AT AT At

ISCE FoEw

One should abandon an individual for the sake of « whole
family. This is the first pada of Hitopades'a i. 115 which
reads thus—“arSigs oo awend 39 @& | a7 STHIgen
steATst gyt s’ 1 It is quoted by Knandagiri, in his com-
ment on Brahmasutrabhashye 1. 1. 22, as follows:—“grea®
gae” 1 Raghunatha expounds it thus in the Laukikanyaya-
sangrohe:—"FAVIARCFETE THA TEURTFISAITHEHR &=
st fgdme: wwae g Faaat aXks Feam g
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& qEdE Further on he says, “geg arsrawinty «e
AT diseqeA FAg eQfrsiaErEgs: afnnfy T ity
afaaadt arfaaaa’’ o A nyaya of similar import to the one
under consideration is “ gty agaR w9 Sl qiea,”
which see below.

AT |

The simile of the fire which has consumed the fucl [ and
therefore goes out ]. This immediately follows the wwga®-
oy in Raghunatha’s lisf, and is meant to teach much the
same thing. He says:—“gmyrfirgsriy 39 distren @oa@T
Al qofa gaag . We have an instance of the employ-
ment of the figure in S'vetds'vatara Upanisad vi. 19; and again
in S'ankara’s bhashya on Brakmasiitre i. i 4 (page 76), and
Sures'vara’s large Vartike pages 1593 and 1840. The follow-
ing is Paramdrthasire T7:— “Iraean SRE<q@ETe 779 399

FRAT | R BT afe: @asenT w0

o=

The simile of @ man with « stick [ or, men with sticks]. The
first instance, which I know of, of the employment of this
nyaya is in a curious passage of Patanjali’s on Panini 8. 2. 83,
for reference to which I am indebted to Professor Kielhorn. It
oceurs also in the Nyayovartike on satra i. 37. In this, and
in the preceding sitra, there is a definition of uddharana,
in the course of which the term gt occurs. In regard to
this the Vartikakara remarks:—“s=r § IERNTHRQ@E@IRT
ROy TgaaEt TagORIRFAERT a1 Fagie I a1 WA |
aafy qEgwnETET Soi A deRerguEntt @ed a
Wiy sitewdty agdwE | iy vt Wt aEge
iRl L am g gy 9 fGfaga ) sieweg guer el
q FUE g FEhE & WAl agaaE’



38

The following from Vachaspatimisra’s Tattvabindu closely
resembles the explanation given of the gEFrEnR— ‘Tt

ToRtEA § IUeAIiey @Ry SLTATY  aEenIaeITRTe-
Reqerder altme: 0

TAIHIT:

The maxim of the Asuras, Dama, Vyala, and Kate. This
is expounded by Raghunatha in the following manner:—
“ETISTEFEATN A 99 TEHET | AAAEE: q3a1 A58
T AR YT 38 e IURgTeIRd, | aae A
FAMRSTATANARTENEEE FRA  wadify g
saT% |qre R AEgEt i | qEeTesereITEisg:  fE
TAEE AR T qONERIEAT IRHGgUEOr T ARETA-
TaETERE ATt agRE afeE @m0 quhm wi
@rgrradiR fagmat fdremmar: | aswgoads an -
i Aarglegengqr fained o gf ddm | s
ada zee:”’ | “Vasishtha,” means the Yogavdsistha, in Book 4
( chapters xxv—xxxiv) of which, we have a detailed account
of these six Asuras. The verse quoted by Raghunatha is not
found in the printed edition exactly in that form, but 4. 34. 86
reads thus:—

“ I FI AT TH A€ T |
HavrEETE (WeAEg qaEe L
There is one of similar import in the opening part of their
history, and Mr. M. R. Telang has pointed out a third in the
closing part of chapter xxiv.

(]
AT |l
The simile of Arjuna. TUsed to show that something,

though once done, may be done again, as in the case of Arjuna
who defeated the Kuru race after Krishna had already defeated
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them. Raghunitha says:—' ﬁm&’mw&m s 23 A
FAGH TARTATAA FOTHATII: | ‘FeanidiRd
anﬁuwg?%armm |Wﬁzﬁmaﬁtﬁfw

qur ga:’ 0’ “ Knowledge effected through Vedic sentences de-
stroys that error termed the world, which had already been
destroyed by eternal knowledge (Self, Brahman): just as
Arjuna slays again the Kuru race already slain by Vasudeva.”
The verse is Sankshepasariraka ii. 88, and the translation
is that of Mr. Arthur Venisin the Vedantasiddhantamuktavale
(page 174) where the verse is quoted.

LRI SRR

The simile of grain and its husk. The earliest example of
this figure is in the Brakmabindu Upanishad, verse 18:—
“gemrere At gEREEoEa: | EEEe geel a9 e
amaga:’’ n This verse, with others of similar import, is
quoted in Pancadas’t 1v, The following, from Bhdmats, page
54, appears also, without any acknowledgement, in the first
chapter of Sarvadars'anasangrha :(—* st-haaar g-@ATTE-
AR gRee gaEAnt Wea | g | weaell qaesTs, aEveEH-
®GTEN @ AEIEY qEEEE ANEdS | gur ar et
AT AR § Aagid arEgaEe fada”’ o

Vicaspatimisra, however, was not the originator of the
illustration. It occurs four times in the Mahabhdsya, namely,
1,2. 39; 8. 3. 18; 3. 4 21 (vart. 2); and 4 1. 92, The following
is the passage, the substance of which is reproduced in the
Bhamatt and Sarvadars anasangraha —* sirgamei misssm
HIWIE AGIHIEN AFAIHAT | § AR AT gaqerat-
SZeENia | a1 FEEAEEl AR TR RS EET -
TRAC N A AT AEATEA  AF@FLHEw.”’  See, also,

Nagoji Bhatta’s paribhdsd 73, The nyaya seems to have a
different application in Marathi literature. Molesworth’s defini-
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tion is as follows:—<The law of the corn and its straw. Conquer
the king and you conquer his subjects; accomplish or acquire a
matter and you attain all it sustains orinvolves.”

T @ WEAW FraTqEgel gfagea o
arop: FRTTEy WAt

A Brahman does mot become o Kirata by living on the
S'alagrame mountain filled with hundreds of those barbari-
ans! This is equivalent to our saying, “ A horse does not be-
come an ass by being born in the stable of the latter.” Compare,
too, S'ankara’s “q g At TFAASTRTHE ST 7 in
Brakmasitrabhdsyae 1. 4. 1. The saying as given above is
found in Vacaspatimisra’s comment on Yogabhdshya i. 5; and
he makes use of it again in his Bkamatii 1. 5 (page 126)in
the sentence “ st ARETEEROEATAIGA A@OEAAETY -

N

L)
Traeargw:” 0

[ ]
7 ARRAFAE e TGTAGH |

A thing does not become imperceptible because perceived by
one who has ascended a mountain peak—This saying, quoted
from Tantravartika 1. 2. 2. (page 6), appears in the Nyayam-
anjari (page 422) in the course of a discussion on the sadhutva
and asadhutva of words. The passage is as follows :—“ =g 7y
AEFAOHAT AAXT ATIATATIA TR AT ST -
ia:afg:zr‘isf&m'%m%ﬁ | T afavera gE™ S giEatrer g
AT | IR AR N EAA B F A AT | T
AFTATE AT NEARA TG RETFE 7 AT |

T ‘9 afEiersaEa ‘I@%' FraIAEE |’ Jayanta quotes it
on pages 96 and 222, also.
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~
auEEE:
The simile of the union of man and lion. Used to illustrate
a particular kind of Alankara consisting of a combination of
figures. See the quotations from Sarasvatikanthabharane and
Ruvalayinanda, under sfigfivene.

7 f& Gt feed Rfeeg ageam (& afe ffegar
T, aeifege

Blame is mot employed in order to blame something that
18 blameworthy, but rather to praise something other than
that. This is the form taken by the nyaya in S'abara on Jai-
mini 2, 4. 20. In Tantravartike, page 16, it appears as “x f&
ot fedd (afPeg madd ot g (3% =g, and Anandagiri
quotes this reading of it in his comment on Brikadaranyak-
opanisadbhdsye 2. 5. 16.

The following passage from Agamapramanya, page 51, ad-
mirably illustrates the meaning of the nyaya:—‘“‘ag ¢ gaes
TEEAISOTAGITH AFAFEAAE | % & sgd 33 genie-
T Titee 3% mEEEETER | IR SEgAn |
7 & frgr fed (g mada aify g AfEarEaesiREe | ada-
THATEO AT A A A’ gEgRaEiAe SRagwmEr
iy ey | g wrs (iv124)

‘ kTl Fagae agaaEg WG |
aEEg e AreeRETg Rt |

HG) mﬁ‘c:ﬁ‘ar FATIZRRTATT | AT T A |

T THAT AT R SR |
m%‘rtﬁ HRAEgTIRIGE 3T 0
WEW W UTEX o (AR JAISEY |
AT JEATT FEIREGA N

g FERETREEE Jad q SEeeE | o qEdEmuwart
o r "6
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Another reference to the nyaya will be found in Nyayaman-
jarz page 273,

afe wafa auy: afavgy sRomEse |

A hyena does mot find a suitable opponent in « youny
Jawn. This may be contrasted with the saying “g f& #aw-
FUERIR TR gfawal waR.”’ It is found in the Nyaya-
vdrtiktz,tzitparyg_tfzkd, page 33:—“‘gemasr & fyor: afaws wad
ag gAermHaer | 9 & wafa auyg:  afowedt slomaser ey
FAEIg AR Ay AT iee AlAmTRTE )

7 & fgwe =il e aifusigs 9 9
Fa: | F9T A
Men do mot refrain from setling the cooking-pots on the
Jire because there are beggars [ who may come to ask for some
of the contents ], nor do they abstain from sowing barley be-
cause there are wild animals [ which may devour it ] This
oft-quoted saying appears three times in the Mahabhasya,
namely in 1. 1. 39 (vart. 16), 4. 1. 1 ( vart. 15), and 6. 1. 18
(vart. 13), and this is probably the original source of it. I have
met with it in twoof VacaspatimisTa’s works, as follows. In
the Nyayavartikatitparyatika, page 62:—‘Sy weaz Seqraat
FAER agatiE gaTien gt @it g g g ey g
T FoElea | 9 18 T Gedtia Weat Sy (egEn: awiia e
Mifasita=g g’ | Similarly, on page 441 of the same. In Bhd-
matt, page 54, we read:—‘“‘gEmpEVNMgETATAAARS NG
fers a1 g aftergglan ) 7 & g el meE fers /-
g iy ene arfasfigey 1 The same passage, with a
good deal of the preceding context, reappears, without acknow-
ledgment, in the Charvika chapter of the Sarvadarsanasan-
graha. We find the saying in a modified form in the Panca-
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padika, page 63:—“yarsfivivEraTEaRART RrgF s wrea
stz gy afefraeeatify e 0’ It appears in this
form in Jivanmulktiviveka, (page 8) also, and is there ascribed
to Anandabodhdcirya. See his smmmmr page 21. Then we
.have the well-known verse, Hitopades'a ii. 50:—

“'@mﬂ%vrm: FIIETH T |
FEiTvETZEAEE gREET i

T R mmmEds Redvedot  wowmgia
Fead Nl

Not even by the employment of a thousand different pro-
cesses can S'yamdke grain be made to germinate as rice,
Vacaspatimis'ra was fond of this kind of saying. That above
is from bis Nydyavartikatatparyatika, page 55, and another
of the same class occurs twice in the Bhamati. On page 180
(12.18) “aft ag T g, and on page 704
(4.1 1)“q g @zaa‘imzzrg:& sraa’’ | Compare, too, Manu
ix. 40— yrrgd TAwEATEERTTEY | IS Ry TEN awsT
gaiefa ’ . They all remind us of those sayings from another
part of the Orient:—* Do men gather grapes of thorns, or figs
of thistles?” and again, “ Whatsoever a man soweth that shall
he also reap.”

T R wedmrere: e T A |
Not even o thousand blind men can protect a house from
robbers, This is another of the sayings of Vacaspatimis'ra, and
is found in his tika on Nyayavartike 1. 2,2 (the definition of
=g ). To see the aptness of the saying it would be necessary
to transcribe a lengthy passage of the bhashya and vartiks ;
but the scholar can easily refer to them himself,
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T & gfemratnm & Syaiasaam )

The edge of a sword, even though very keen, is not employed
to cut itself. The nyaya is found in this form in Syddvadaman-
jars, page 89, in combination with that which immediately
follows ; and Mr. Thomas, the Librarian at the India Office, tells
me that he has met with the two together in Nagarjuna’s gavs-
geafaraeor, but there the sword-nyaya takes the form of “g
f e AN aRAT 31wt vy’ In Madhyamaka-
writti, page 62, it again occurs in conjunction with another
simile:—“orenfy rr SR FARAE T T I A &R

G =0 TEEd Gl’g &e.” For the latter, see Third
Handful. Further instances will be found in Tatparyatika,
page 255; Nyayamakaranda, page 131; and others of a like
nature in Venkatanatha’s Sarvarthasiddhi, page 391.

7 2 gfufeast aeag: @wreamiag a3 0

No young actor, however well-trained, is clever enough to get
on kis own shoulder. This is Mallisena’s version of the nyiya,
as cited in conjunction with the cognate one above. In Brah-
masiutrabhdsya 3. 8. 54, S'ankara quotes it as ‘g & 7z B
fora: geeaemeaarea-”’ In the vartika on Taittiriyabhdsya,
page 108, Sures'vara puts it thus:—“q1& exepraarig FMgoistE
aras:”’ | Other varieties are the following. “g f& gffardisft &-
T SN SArAT Aiggeaes, Bhamati 1. 8. 41 (page 277 );
“g R gRifirarsf azag: aeeawea gafy,” Khandanakhan-
dakhadya, page 592; and, finally, “g & ggatsh 7zag: @
~qaTed Aomta, Vidyasagari on Khandana, page 57. It
will thus be seen that no two authors agree as to the form of
the maxim !
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T I gfT TR TR

A lamp does not illuminate until it [ i. e. its light ] rea ches
the object to be illuminated. It therefore comes under the head
of grerwr, for which, and its opposite, see Nyayakandal,
page 23. It occurs in the Nyayamangjart on 5. 1. 7 (page 624):
“efisT &F: AU AT AN ATTATACT AT | AT AT ZAISTTRET-
AT & = and arae JaEim: | e g aaEeEy-
QUAAMESFE, | T @ qAq: gwwd gwEmEadn’’ § Also in
Tarlikaralsd page 271:—*g & grarmsrat Teat TEf TERTATH
gfig: germata.’”’ Then in Sarvarthasiddhi (on Tattvamukta-
kalapa i. 32) we read:—*‘sygieqrg FAWEEIgTHRT AN
AT a1 19 TEEEEEENTT at ggar g8q.”’ Compare Nagar-
Juna’s kirika vij. 11:—“siqryg g afr a1 R TR
Fdewel @ qar frefea

AFITE TG ||

One person does not remember what another has seen. This
is the first pada of Kusumanjalt i. 15, the whole verse being
as follows:—

“TeIEE WA A ARTEAI |
FrEATEEAL AT 7 T T R 0

Professor Cowell translates thus:—*One does not remember
what another has seen; the body remains not one and the same
from decay; there cannot be transference of impressions, and
if you accept a non-momentary existence there is no other
means,” The karika, however, is hardly intelligible apart from
the preceding context of which it is a sort of summing up. The
nyaya did not, however, orginate with Udayana, since it is quoted
in Vyasa's Yogabhdasya iil 14, and in Nyayabhasya 1. 1.10. It
is found, too, in Syadvadamanjari, pages 61 and 154; also in
Nyayamangjari, page 437, line 10.
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AY @egeuT: FEEAlY qreym: gegTe fefRa i

Not even a thousand blind travellers can discover the road
[to be taken]. Thisis contained in Bhamati 1. 1. 5 (page 124),
in the following passage:—“‘g {& qratrraraaRHEOTIN TS
FEAIFFAN ST aguad & a1 1 G IRggeEsea |
At TEAeT: FEEATY T TR Rl | ST S e |
U7 qiE AEiEE @as: Hav aar awwg |

qUESFIZTE G gAIE,

It is better to leave this untranslated. The qugq;‘fq-r@-m
is found in Vyasa’s Yogabhashya ii. 24, as follows:—“sys F{3-
UERNTATAEEAR | G AEiaerdias | ques s
mﬂ%wﬁﬁmmmlammm
sqrgfreti@” u On this Vacaspatimis'ra remarks:—
FhrmiEs: daet quesnreamvgata i The nyaya, as given
above, is found in the Nydyavartikatatparyatikd, page 29:—
“afy & qet B afkts auammsERREnTET T a3 et
A qerasisiy {g T Ared qnad | wifg f a7 w=erew
TR | AATIISFGETRE GOAMT: gedatia’’ u See, too, Citsu-
LRt ii 26 (Pandit, vol. v.page 514 ) where reference is made to
Vacaspati’s use of the nyaya; and the same objection is taken
to it by S'riharsha in the Khandanakhandakhidya, page 854,

qIEIETRGET |

Professor Venis tells me that the Benares pandits regard this
as a shortened form of the Ryggqrawarur=rer (for which, see the
First Handful of maxims ), -and that it means “unduly exten-
ding one’s claim or one’s position generally.” Its equivalent in
Marathi is qrr ggwoi, which, Molesworth tells us, means “to
establish one’s self freely and fully: to extend one’s power far
and wide,” He gives, as an example of its use, the Marathi
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proverb “wzim faet Nl Wiz T gy, which is the equi-
valent of our “Give him an inch and he'll take an ell.” Inthe
passages, however, in which I have met with the expression, it
seems to imply o dogged adherenceto a position in spite of pre-
vious failure, and when there is little prospect of future success.
Two passages in Upamitibhavaprapanca Kathd pages 798 and
907, seem to confirm this:—“‘camaam@cT Far QTHATREIT |
Ry anies wul 9y S==: 1 “qar RargamE: aEa-
qEE: | RedisE dmAteET Her aemariEng” o There are
two other instances of it on pages 656, 657 of the same, and it
occurs three times in the Nyayamanjeri, as follows. On page
118:—“ad {7 fzfad sREmEmEMEREIEAAgEa Saedr-
ETAREAMAA TSEHE A | I | qEHE A A
EEAREs A T T geRTRieE a0
On page 121:—“5 Hlwgdmais a: shimEwad | FFgaima-
dad: wER fuf | T TgEeEsaiEl qEsEfE | Ed
gRArgaEaigyEay #iw:?’ 1 On page 504:—“q 5 1 warivEH-
T SR TENAIREE FGET QeI Ieaaarae aui-
gl | Wd gyrgReEEdig: e qEen | § a5 g
gyl Wefia a9 qieas@wg’’ | There is one instance
of it in Khandanakhandakhddya (page 81) also—%q &
FENFIATIAEAAAN IENAURET (Hw@er,” Which is rendered by
Prof. Ganganatha Jha:—“Nor will you escape from this predi-
cament by taking the long step of assuming an infinity of
different kinds of real existence.” Indian Thought, page 17.

L AN
fuggasy &¢ 3

Leaving the sweet snorsel he licks Lis hand! It is found in
Puiicapadika, page 49, as follows :—“sry Hremiyser Sgide
afvmtfn RRmRnrg R iRl | dsaamanom &% R
g FY IR gAFRENEHTS qgid g’ 1 In Raghu-
natha’s list it appears as fug {&ear ¢ &&. We may compare
it with the saying “efrt @RI (:i\xz'ﬁ'{zﬁrq'gqarf%”.
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fAaggam-ag==m: |l

The simile of @ father’s conforming to [the ways of] kis Little
child.,  This is set forth as a model for the knower of Brahma,
that, by a lowly and humble demeanour, he may attract
the ignorant. It is thus explained in the Laukikanydye-
sangrahe — Fag@Er  AEEESTEEZERIRREFITAETTT
qFEC AT FATH | gqurﬁﬂnﬁﬁgmﬁmamm
imiﬁsgaéar | SIS S TR TS
T S | By TR avegERn sewEtRa 0 In the
larger work the following passage is quoted by way of illustra-
tion—“a’g{gﬁ] ...... AfAzganra qﬁqéqgrm|m
FEANG T qirgan a@ | sffageaisar @ 99 |iar |6 |
af?ﬁwrﬁra@awmsrgaamll fafga: s a1 fgTaaa
farefy | 7 &AM feg it @ Sraeqarea, 0 The “elder”

is Vidyaranya, and the verses are Pancadas't VIL 286-288.

forEmt et 29 |

Pis'acas should be answered in the Pis‘dca language.
This nyaya is found on pages 214 and 410 of Sarvarthasiddhi
(on Tattvamuktikaldpa ii. 49 and iv. 18 ), in the first instance
in conjunction with “rarrgeat afe: ”’, with which it is clearly
synonymous. See “grezir Fereqrear gt .

gEITASIME: |l

The simile of a stout cudgel. Such a stick, hurled at a
yelping cur, may at the same time strike and silence other dogs
near it; and so the nyaya seems to be used somewhat in the
sense of “Killing two birds with one stone.” It is thus de-
fined by Raghunatha:—* exatfSreaaiarea YA JAT -
TARATACAFON T AT I FLDSAET | T491 Fgi
TAt AT UHS Py AR AT JESYTH TEAFAMT TEUQ
T ATFROETN: EATIAITNAEROEE A 9w ger
Fuiwed’ ¢ EEATIIR AGA | SATREH AN ARG A
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FoEd e AmiaarnaEREEH i armeaEsE B 0
The simile is employed in this sense in Advaitabrahma-
siddhi, page 100:—“g ¥ Su=d éﬁﬁ%ﬂrﬁ; T gy
frimTEE 3R T | geeEwRe AR 3w ‘e aq
s ‘af: ga) ghafEms dga aash seaRmar
It is akin o guymwglrasor=nyg, which see in First Handful.

gEtaar

The simile of @ lamp. We have here another of the many
lamp-illustrations. In Mahdbhdsye 1. 1. 49 ( virt. 4) an adhi-
kara is said to bo of three kinds, and in the first it is likened
to a lamp in the following words:—“sfirymamren: a5 Fmeraiy-
AR IAT T PEADGT HIA: 7Y ApiTea.”’ In
the opening part of 2, 1.1, where the question is asked “z: ga-
RrEEreRaTETaEm:,” the paribhdsa, and not the adhikira, is
likened to a lamp, in the same words as above.

Nigesa (in vol. iii. page 8 of the Uddyofa) quotes the
following verse:—

¢ g RIAT TERTEY TR TR |
aitay sqraat Wt g gEs

We find the same figure in Jaimini’s sitra 11. 1. 60, which
S'abara explains thus:—‘“gfig wwRA-3Ar YF@EAT TIAONATH-
F& R AR ﬁmgwﬂ" #fy.”’ In dealing with this
adhikarana Madhava substitutes the figure of a single dancer
amusing a number of spectators. See the ags=na in Third
Handful.

‘ o\
ga<s & afefreg s =
This nyfya, which is quoted by Amaraddsa in his tikd on
Vedantas'ikhamant, page 262, is apparently another form of
the more concise sweamfaaw which, as it occurs in the Yoga
section of Sarvadars anasangraha, is rendered by Prof. Cowell

7
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“Express negation.” In a footnote (on page 250 ) he explains it
thus :—“Where the negation is prominent it is called prasajya-
pratishedha ; but where it is not prominent we have the pary-
uddsa negation. In the former, the negative ig connected with
the verb: in the latter, it is generally compounded with some
other word; as, for example, (a) ‘Not a drum was heard, not a
funeral note’. (b) ‘Unwatched the garden bough shall sway .
The former corresponds to the logicians’ atyaniabhiva, the
latter to anyonyabhdva or bheda”

In the Vacaspatyam the nydya is quoted under gesgwfT
as follows :—"‘gaey alt, AP ATRIINT: | SRE=TA |
¢ s f wiafrere gﬁrwﬁﬂaﬁﬁaﬂéﬂﬁaﬁw | &9
= ArrETEEl TR SR FaT iy s s gf e 07
According to this, then, the meaning of the nyaya is “that
which has been applied or asserted is subsequently withdrawn
or denied.”

Both the forms of negation are contained in Mahabhasya
1. 4. 50 &e., in Vikyapadiya ii. 86, and in Sures'vara’s large
vartika 8. 9. 78. Verses defining the two are quoted on page
214 (Chap. vii) of the Sakityadarpana, and renderings will be
found on page 254 of Mr. Pramadadasa’s translation, Compare
Molesworth’s definitions of the terms,

FETRTIEAFRS Tegd ||

The principle that whatever has no result of its own, but is
mentioned in connection with something else which has such
a result, is subordinate to the latter. This is Dr. Thibaut’s
rendering of the nyaya as it occurs in Brakmasutrobhdashya
2. 1. 14 (page 443 ), and he explains it thus in a footnote:—
“A Mimamsa principle. A sacrificial act, for instance, is in-
dependent when a special result is assigned to it by the sacred
texts; an act which is enjoined without such a specification is
nerely auxiliary to another act.” The source of the nyaya is
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S'abara 4.4.19, and Madhava applies it in Nydyamdaldvis-
tare 4. 3. 16 (sitra 37). I have met with it also in Nydya-
vartikatatparyatikd, page 178, line 2; and in Vivarana-
prameyasangraha, page 117, line 11; and page 147, line 9
from bottom.

TRIeTT1H: 1l

The simile of the capture of o crane. Raghunith explains
it thus:—A man wishing to secure a crane puts butter on its
head, which, when melted by the sun, goes into its eyes and
blinds it, so that he can then take hold of it! He clearly took
this explanation from the Zattvadipand, a commentary on the
Pancapadikavivarang ( itself a commentary ), and I subjoin a
portion of each, Vivarana, page 283, line 4i—

“ g TEAHMAA AFHATA SATTAROTIITAT | T It
U T HHO AT AFEHRUTGIIARIS JATIT@ISYd WA
T WETW A T i @Sy awae’’y On this the Dipana,
page 779, bottom line :— gpereyy gl | Aa=a@a=T g@d: |
TFATN F I R BARRIL QAU TR (A B R qaTid-
faegfidaeran: QT asgot gEiiT SAgeenla: maar® T =
TZITAS | TRACURAN IAEF AqAAFAOGIIN: | qfwa qRk-
g awgarsty gar”” Then follows his application of the
nyaya. Both writers evidently regard it as an illustration of
something ridiculous; and to me it recalls the nursery tradition
that the way to catch a sparrow is to put salt on its tail!
Raghunatha, however, classes it with nyayas deprecating a
roundabout way of doing a thing. Amongst these he gives the
ZUTIARUTT, where a man whilst looking for a stick with
which to kill a snake, comes upon an axe; but, instead of
using that against the enemy, he goes out to cut a stick with it.

In Vivaranaprameyasungraha, page 262, line 9, we
again find the gwmaeqaaT|.
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RS |

The illustration of whispering in the ear of a deaf man. A
good example is found in Upamitibhovaprapanci Kathd, page
1062:—

SRR FOTSTRAY FRITIAA, |
IR LT a1 TREwn

Compare the following from Nyayemanjeri, page 405 :-—
‘TGN TN JOTATE TIAT T SGTATRAA I
#e.”” Also the expression “gfiRfeas ey’ in Naiskarmya-
siddhi iv. 21.  For similes of a like kind, see sRugRiga~qm.

agfoFaead=aE: |

The simile of @ lamp in @ vessel with mamny J holes. Raghu-
natha explains i1t as follows:— agm”'m FffidT e
frgar et qarme RErmasl e g9 9@
Ta g FEaEt TgReTe TSI | S WA a4

Q0 WTARTENERER A ieomRgiasdin | TR E-
SEFTRITHETANITNTER T 9 g SgEEUE R 97 ey |

| AT a4 AEAAEgW TR SNd ANEe a6 5
sfitgigrorgaa’ gfa’’ n The above is verse 4 of Sankara’s poem, to
the exposition of which Sures’vara devotes 37 verses in his
Manasollisa.

LSRN Tl elion)
AHRTATAAAIT:
The illustration of the lowering of one part of « load [and
50 easing one’s burden]. This is found under Zantravdrtika
1.3 22 (page 222 )—“‘eofmiamrmral qgET 9 gEEEE-

A RENESEaUnY  Gaegmewa aagwg,”’ Prof.
(Ganganatha Jha renders the passage thus:—*When a certain

conclusion to the contrary has been laid out in an exceptionally
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strong manner, if one proceeds to immediately point out the
true theory, it involves a very hard work; and hence with a
view to lighten this burden, the present siitra proceeds only to
weaken the contrary view by throwing it open to doubt.”

Jayanta Bhatta reproduced this on page 419 of the Nyaya-
manjari as follows—“‘giqfarprgragemia iR wEaTE-
AR GRS AT A A AR e
TqEZII.”’

et

WaaETe=E: |

The illustration of the three Asuras, Bhima, Bhasa, and
Dridha. See this explained under grysq@®z=aTa.

g

The simile of the bird Bhilinga. It is supposed to say “ma
sahasam,” “don’t do anything desperate”, and then does
desperate deeds itself! The purportof the nyiya would
therefore seem to be, “Practise what you preach.” There are
two references to this bird in Sabhdparva. The first isin
xLL 18 (Bombay edition }—“g wmuamEs wmER ag /WY
Tl | T dif A Kf%mﬁﬁ“m”  This is explained by
the second passage ( XLV. 27-32.):—‘‘styr Jui 7 & gy ol
AT R | T FAT GT OFASEEAT | 0 | AT
qed v W1 ST q@an  gn I AIsAETiEan: 1 k¢ 0 A
AEEREE q1 Fad A9 FS | AEd TIAaEE W g
WX G R AEES W gEThaee @R | graraiEaed
TREASTIIAT I 20 1| g50 @1 @ fGeer dew NawdEwaq |
TEREAFAAAE T AT TAE N 33 1 FISAt T Hew
Shaeadaay, | SFEETFAT & a=0sER waar @q:’ 13y In
the Calcutta edition of 1834, the chapters are XL and XLIII res-
pectively. Raghunatha’s remark on the simile is as follows :—
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Y ISFAREAT QUSTAETTS: @Y 9 JATEOENG:  qrsiy
gitwaaTereeT: | iewrea: 9elt @1 AEd et ga: greadgea-
Tigraey wimed fgdtle xig@y 0’ For the following
interesting example of the application of this nyaya (though
the bird is not mentioned by name ) I am indebted to my
friend Mr. C. H. Tawney, C. L. E. Tt is found on pages 138-9
of the Pariststaparvan—* qa: g T q;qvm:n
AREEAFWAAT & qEEF AT 1 989 u FU Y GATFGRIL
giiadifea: | s=re @w+ Rer qiiF qgar ag ) 99 I UHEt 9
HETEEAt @ AT | | AR qUHIEnY | uwrsfy RrkwE
Il 983 Il G371 T GEATHDTIEAH! TR | FraodiIauS=AT3l-
AREARTL 19BN AT AERMET T @ WORAEEEE: | AFEET
ST gEA QA 1 9vy U Qi W AR s RE
T | GIIEH T AESTEY FH AT 4 988 | fren @ngmRa-
gu a37egaeadn | aubageTaty  AmEaEad:” 0 989 |l
An interesting conversation on the inconsistency of not practis-
ing what one preaches (though not in connection with this
nyaya ) is found also in the Bhdgavata Purdna X. 83. 27-40.

Hratr=reamE: |

The simile of the reflections of a madman. The story con-
nected with this is told in the following passage of dimatattva-
wviveka, page 64— gRfF=mEs & &9 WAHENENT | qunz
Fafase TWETR REeaer REhed REAaaeIsil  JeFadT-
SfEwTaTE! TTTHEFATR TR = | 957 awaarsd TSEN S
T gfmeR § aFae:’ 3R waTEETEAR | S9at Sisd e
aw g gfte = 1 9 e gUgueTeREEEE | 9 G-
T TEIEATIIET, | 7 Garaae SYSTMNEE, | 7 agaaer
AR, | @ Rfakeii | ReRaaar e
Fradarg ” 0

* Pancatantra V. 41 ( Indische Spriwhe 1221 ).
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HErAOERETR: ||

The supposition that the light of a gem is itself the gem.
This follows Mr. A. E. Gough’s explanation of a slightly
varied form of the nydya which is found inthe Bauddha
section of Sarvadarsanasangroha. He adds that, in this case,
“we may yet handle the gem, because it underlies the light,
while, if we were to take nacre for silver, we could notlay
hold of any silver.” The correctness of this view is established
by an important passage at the beginning of Pamncadas? 1x,
which treats of wrey as ameans of arriving at a right know-
ledge of Brahman. Such meditation, being directed towards
Braliman with qualities, is of course erroneous, inasmuch as
that Impersonality has no qualities; but it nevertheless leads to
the underlying nirguna Brahman, just as the mistaken notion
regarding the sparkle of the gem leads to the discovery of the
gem itself. This is styled gaifewrsy, an error which hasa
corresponding reality underlying it. To mistake the distant
shining of a lamp through the keyhole of a door for a gem, is
an illustration of fg=niazre, an error entirely devoid of an
underlying reality. The passage is as follows:—“‘glomgqmrat-
fftgsnfiraraar: | frermrREnsy fasStet aiwon R o9
PSTAICFATAINY T T | A ZrAATIR azEer [ T
N3 0 ER ATEE Tyl aimgenivaEar: | gt gl fen
S AR 0 RN A TWQ ARENmat gEtaaEarn | gt
qEAAET SvRa APEE 1 w1 ferwmieaiadatm:
T | wETEET: Gafysd 3% 1 & i The commentator,
Ramakrishna, ascribes verses 2-5 to a virtika; whilst Citsukha
Muni, in his comment on verse 2 which is quoted in the
Nyayamakaranda (page 148 ), names Dharmakirti as its
author. This is not improbable; for Dharmakirti is known to
have composed virtikas on the works of Dignaga, a famous
Buddhist writer of the sixth century (See Mr. K. B. Pathak’s
paper “On the authorship of the Nyayabindu”). In Nyaya-
manjart, pages 24 (line 1), 33 (line 4 from hottom ), and 158
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( line 10), the nydya is found as wforgwmforgizas. Then on
page 308 (line 9 from bottom ) there is the following passage
which corresponds with the extract from Pancadasz, namely:—
o ft FEAAgIeT DAIMTEATER  ATICE R ATt
FfgmRETFraETRE Tt A gaaa: | 99 g guseat
aifr a7 AREEETAT Aoy ATRTETRE gug atgen
wadsr: | The nyaya occurs again on page 317.

Other references to it are S’alika, page 22, line 4; Nyaya-
kandalz, page 190; Atmatattvaviveka, page 45; and Tarkika-
raksd, page 16.

aoRERTTEE: |
The illustration afforded by the sale of gems. It is intended
to teach that, in disposing of precious stones, one who under-
stands their value will derive greater advantage than one who
is without that knowledge. This would undoubtedly be the
case if the seller were a S'abara and the buyer a dealer in
gems! The illustration is S'ankara’s, and is used by him in
his exposition of Chhandogye 1. 1. 10, which sets forth the
value of an intelligent use of the syllable Om. The passage
is as follows :— &=taqy FEar qﬁa—;ﬁ- FTAATAZT | T g fHFemw
afaren = 1 aea e SO -a3g g WA’ An objector
here urges that the result of an action does not depend upon
the intelligence of the performer of it, but on the due perfor-
ance of the act itself, and he supports his view with the follow-
ing homely illustration “ ¢ {& &% sias yeadagaREaE-
faeaay.’? The Sidhantin disallows this, and gives another
illustration :— g¢ fi St aRTFACN: TITETREREEY TR
AErweTET | qermea fe ﬁa’m‘ g®: G
FH...q3q T AT EEASiERS WAt
The nyaya is quoted, in a slightly dlfferent form, by
Anandagiri in his comment on Brahmasitrabhasya 3. 3.42;
and again, by Amaldnanda, in the same connection, in company
with the drug-illustration,
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HIEHAFTETLTON ARATCTE: 1)

Mistaking bamboos for snakes on the part of those whose
eyes have been smeared with the fat of frogs. This curious
illustration, taken from S'lokavartika, page 520, is found in the
following passage of Tatparyaiika, page 314:—“ 7 5 wugwa-
AR R AR SREa e e gh
AWEEE, | GEEHT qEAT SR AR A R S T g T A
FEAE, | aEgE ATEHASIRIEANTAR RO e |
dat Aghe YT SEEgEn A9 W aewem S agata
T WREAGEETE, | IR T390t S T WA 9% -
FRITUEY TG ATGHFAASA  FAERHTIAAALG:” N

The S'lokavirtika passage containing the nydya forms the
second quotation in the following excerpt from Survarthasiddhi
on Tattvamuktakaldpa ii. 64— gxrawmt REsiua™ 6
¢ ot T e, ghEtwt R -
STESFIIH TG W | ‘Argdaaareen Sangarghet’ ghrag
Fataeg TNgEoS TaEegiedw ’ | Another instance of

the nyaya is to be found in Parimala, page 43, line 9

AR N

The simile drawn from fish. It is used to illustrate the
oppression of the weak by the strong. In Raghundthavarman’s
list, it follows the g=flygrg=ars, and he explains it thus:—
‘st [ grRTgeEeIT: | geATeAIEy qER | STeae Ry @
o Rdwanfagmt § Are=EEaR: | 59 9w Ry
Ry e | qui ATRY TEETEAT aEATR TRgw e | ¢ oaT-
T FA AEAASHIEEY, | AYANES AW AEAIEg -
TN AT TS AR RAetEEEEte qINWSsgReR qawt
o BremaaTmaehf sl ’ u The verse quoted here 18

8
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Yogavasistha 5. 87. 7. There is a good example of the usage of
this nyaya in Kamandakiya-Nitisara i 40 which reads
thus:—“qrequitaadT Swar @ | gty R At
= gaaa’’ 1 My friend Mr. Tawney has given me a reference
to the commentary on i. 13 of the same work, and also to
Rathasaritsdgarae cii. 63 which I here subjoin together with
his translation ( vol. ii, page 390) :— aredraerer: {FRET HISA
TR | TEEE: gl G AeeeEErEay,  u “ There is no
race in the world without a king; I do believe the gods
introduced the magical name among men in their alarm,
fearing that otherwise the strong would devour the weak, as
great fishes eat the little.” Kullika gives “g& AeeqthramEey:”’
as & various reading in the second line of Manw vii. 20, and
adds “arr gTA gAOTEGRA AT U3 @Igwa 0
For this, also, I am indebted to Mr. Tawney.

A TEAISERE S

One who has been seized in order to be put fo death,
[ gladly] agrees to the amputation of a limb [as an alternative]
The nearest approach to this nyaya of Raghunatha's is found
in the following verse of Bodkicaryavatdra (vi 72 ):—

“ vt i T geaReRTES |
A AEGEARFTEE, W
On the former part of this, the commentator says:—“st &
AR @ A TEAE fRA e agr 9 sitwgiats ggw
FSTETHATAT A | HASTNE AT ETHegag @it 7 |
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AU 7 @ & |l

The bee that knows the excellence of the perfume of jasmine
cares mot for darbha grass. This is found in the following
passage of Upamitibhavaprapancd Kathd, page 1031 :—

“ g TawETE a1 et ar e |
AR Tt TuEEET Tq9q
iRt SratTEat TR |
ATGTAACET qE=TA TT99 U
T AT GEEETA ASAA A |
HEHEFEUIEY @ Qg 1l

AERUREEEARER:

The simile of @ grain of soot in & heap of spotied beams.
Perhaps akin to a needle in a baystack. It seems to have
originated in that very ancient drama the Mricchakatika where
it is found (on page 40) in the following Prakrit passage:—
CAER N W W AT FY SR WRerRgeer [
wEpfeen et fe 9 e aEeaRen o0 (=wE
FPAEER AT aEf Emae qer aEeE ).
In vol. ix of the Harvard Oriental Series, Dr. A. W. Ryder (in
imitation of the grpw) renders it thus:—“But mashter, it’s
pitch dark and it’s like hunting for a grain of soot in a pile
of shpotted beans. Now you shee Vasantasena and now
you don’t.”

The nyaya is quoted in Udayana’s Kirandvali, page 79 :—
“g g AREEEA AT EEEEHETREad ), and again on
pages 208 and 451 of Venkatanatha’s Sarvarthasiddhi, the
latter being as follows :—“gorr wraeraly WH TAT a1 NSEYFAT

AR ERNG AT afRad =@
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fafarat adam @ & g fEw

If Mithila should be in flumes nothing of mine would be
burnt wp. This is the second line of a verse in Santiparva,
chapter 178, the first line being “sra=t s ¥ s o7& ¥ Al
frma”. It is used to indicate the freedom from anxiety of one
who has nothing to lose; like Juvenal’s “Cantabit vacuus coram
latrone viator.” S'ankara quotes the phrase in his exposition
of the words “g zrer & efta 1’ in Brihadaranyakopanishad
L 4. 15:—“7 grer %t i | FAhETRAlS fAengare: | qare-
g FAGTORN FANGE TEAHT 7 94 959 RO gE |
faftemt sfgmt @ & gafe faafr aga” o It appears also

in the following verse of the Khandanakhandakhadya, page
278 :—

“ gy frfremma gggie: o)
aRe WireTe a ¥ fega g

gltsatRAgaEEaTor

Enguiring as to a suitable date for the shaving of one’s
head when one has already performed that ceremony ! It
occurs in the following passage of the Nydyamanjari, page
171 -~ orege: ar@iFa ARATH GUUHGEUATE 1 gReall-
qrgETEgEE AR A0 qey RuY SEeE e
’@%TWWW =z ar’ u This saying was explained
to me by my learned friend the Principal of the Government
Sanskrit College at Benares. It is similar to two given by
Raghunathavarman, namely, “F§ i (% ggamaw,” and “q ®

et atahen g, See also gasiiver Ter=qdan in the
Third Handful.
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U |

The simile of [molten ] copper poured into a mould [ and
assuming its shape . Raghunithavarman expounds it thus:—
“IgURET AR e e AR T
WA | ag WA | g U qr ahnt e q o
mﬁﬁ afint 9@ gafafy”. This verse is S'ankar-
acarya’s Upadesasihasri xiv. 3, on which Ramatirtha com-
ments as follows :—“gur=:-gfier wen@m | FuTiETBEER
awel mut frfves fifgd awfiot sy agEmrgty waty qan
Franfy st o R S 5@ N

I may add that the nyaya which immediately follows this
in Raghunatha’s list, namely sroqs=ia=am, is based on the
very next verse of the Upadesasihasrs [“sxeqy ar a1 S
&c), and his explanatory remarks are taken verbatim from
Ramatirtha’s comment. The nyaya we are now examining ap-
pears also in Brahmasiutrabhdshye 1. 1. 12 in the expres-
sion “W“ﬁmﬂmﬁﬂﬁ"fﬁﬁ”: and in Taittervyavartike
(P 94)— framgmwdve quEt ZAAHAR | GEAORATEETR-
RrargearErT.”

At

Looling for the production of germs when the seed has been
eaten by o mouse! This seems to belong to the same category
as the srrg=agdierr. It occurs in the Bauddha chapter of
Sarvadarsanasengraha ( page 14 of Jivananda’s edn.). The
whole passage is too long for quotation, but the nyaya-por-

tion is as follows:—“BaiF =niragam TRBWE@SSTEEAE-
TRSATTTTwgE e |
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T FUSVHTETT FTHRISH eSS 1l

- Even a [ cowardly ] crow can asswme the bearing of an
eagle, when it comes upon a dead lizard! This is the first
line of Bodhicaryavatira vii. 72, the second being

¢ sTrgraTIA STy AAY F af gden” u

How true to nature this is!

I FRAR T FAAA

He who causes o thing to be done by another 18 himself the
real doer of 4. “Facit per alium facit per se”. This nyaya
is of common occurrence. There is a good instance of it in
Anandagiri’s comment on Brahmasttrabhashye 1. 2. 11. Ex-
plaining Mundake Upanishad 3. 1.1, S'ankara says:—“o=3-
%ﬂrﬁﬁwi’fﬁaﬁrﬁnmﬁmﬁwm qratS
Tty Radgew | weRw e
which Anandagiri remarks:— qmm%n% | TYEEAR qAW
TUFAR FAHATRFITE qrafradta | maw&z&mamr—
3as:”’ | See also Tatparyatikd, page 187, line 1.

Jgash qgEed |l

Anything that has been made s .non-eternal. In other
words, that which has a beginning has also an end; except of
course, the Naiyayika’s gedmmara, which has a beginning but no
end! The nyaya is found in the Nydyabindu, page 108, and
its converse, Irgia qeFa®wd,, on page 116. The following are
additional examples of its use. Vivaranaprameyasangraha,
page 240, line 3 :—“sqr wFa® gl
s S g W Nyayavartikatatparyatikd, page 187
line 8 from bottom —“gawfet weE FyEwERNEG: e
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FATFN I3 [T FeRAETR A1 TFAF qEgREWR ar
FAEd Teg I AT TEHRANMAATIEaISHagIRTT  qu
AFARAT T AGATATY | TFas TQITRS 00 T2 FaFA WL
FIIE ECC IS BRI G SR e D pat e e e L T
qreqasmananra’’ 1 Part of this latter passage is quoted in
Citsukht i. 28 (Pandit, vol. V. page 27).

T3 £ G AT AT FANTTET T |
By what meamns can a donkey overtake [so as to bring' back]
that which Las been carrisd off long before by [one mounted on]
o horse? This phrase, borrowed from Tantravirtika ( page
730 ), is introduced into the Nyayamanjari ( page 262 ) in the
course of a discussion on the relative value and authority of
S'ruti and Smyits, in the following verse :—

“RISTATIIT Bt ATHT &9 TN
TGATZEN: A FATAR TFA N

According to Kumarila, a man who has accepted the teach-
ing of sruti will not allow it to be upset by a contradictory
smriti, and wvice versd. This is expressed, as follows, in two
passages of Tantravartika 1. 8. 3. (as pointed out by the editor
of Nyayamanjart. y—“g 1 yghtarare Rt aned
TR | ST areE: oAt qeTEEEEY | A 9gaw 9
TRREaEREE I ...... 7 9 eEasdsha Rrrgrresdar T
wged @ 7 T mgqgﬁ” u Page 92. Again on page
94 :—“4fy R g TowAa RIS vl semREagagaR
ZR 1 7 vapEOY gfv et | i & s
g’ 0 i " )
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TR FEEROESER aTE qETE-
T 1)

This nydya is found in Raghunatha’s larger work, the
Laukikanyayaratnakar ( India Office MS. 582, page 185 a ),
and on page 6 of S’ikhamanitika. Prof. Cowell, however
quoted and explained it in a footnote to his translation of
Haridasa’s comment on Kusumanjali v. 4. 1 quote a portion
of the comment to elucidate the note. “You may not say
that ‘the volition of the conscious agent is the cause in effort
only, and not in all action generally, because even though a
particular kind of volition may be the cause in the case of
effort, this does not preclude volition generally; otherwise,
because a particular seed is the cause of a particular shoot, it
would follow that seeds in general [ 4. e. the class, seed ] could
not be the causes of shoots in general” The following is the
footnote. “This argument depends on two principles~a. The
same relation of cause and effect which exists between parti-
culars, exists likewise between their respective classes, ‘qfgzramt:
FATROTEEEWAFIERN’ and b. the general causes only produce
their effects when conjoined with the particular causes, ‘grm=-
qrnht AarsiaRas #19 stmaty.’ Thus Archbishop Whately
has made a book on Logic,—man can therefore make logical
books; only in each particular case we require the concurrents,
education, leisure &c.”

e wzarﬂﬁ'aﬁ%: n

As 8 the Yaksha so should be the offering. This is included
in Raghunatha’s list, but without any definition of its meaning.
It is embedded, however, in the philosophical part of his
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treatise, as follows:— q@ﬁmﬁmmwmm%.
wRAFd PR SEFEETSh SganoNg At st
AR qTEAl THEE TSR AR e Rt
EairwTiayEad RSE gargdimdererag TR e |
o3 & @ Ao IERsFTes ST Aeag |eiet’ i

1 have found the nydya in use in the following works of
Vicaspatimisra’s and of Jayanta Bhatta. In the Nydyavartika-
tatparyatikd, page 115 :—“‘szzgaramegar g3 SfEmy wa-
i | gaTgEd Al & SEwaERToE: 1 Also in the Bha-
matt 4. 1. 15 (page 723):—%“q ¥ sy wawwR I&gad!
aTy REEEEATHEET, | ANE T Aga: |
TR TR ACSRA ” n The two which follow

are from the Nydyamanjari. Page 54 :—

¢ SRy SIATGFE WEEEE: |
TETATAISTY ARAHETWTTIAGE: |
ATGEATT AT 7T |
F AW qrEAr T TioTwe areR
On page 637 :—
“ Frme R qARTAIE Fa
7eg FATEHGUARTEE Sy ¥ 7

It occurs also in S'ridhara’s Nydyakandali, page 144, line 13,
and, finally, in the vritti on Zattvamultdkaldpa ii. 49, where
it is immediately followed by “fgmy=mt RraredEEe S
w=am.” The general sense of the nydya would seem to be
that of « tit-for-tat ”, “ a Roland for an Oliver.”
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qrEgEs araeE, |
Conveying the meaning actuolly expressed [ and therefore
needing nothing to supplement it]. Kumarila puts it thus in
Tantravartika 8. 5. 19 :—%gagm fA3w: | @ I afEaar
Frazwag &aex:’ | Compare, too, the latter part of S'abara
on 2. 3. 2. It occurs twice in Bhamati. On 4. 1. 4 (page 710)
we read :—“rERrr ARERAGETET RS I
AT ATAEEA ATTAERT mmmrﬂmm@mﬁnm” i
Again on 4. 3. 4 (page 742) as follows:—*q =wmaaer IE9A
frgaiy dfgagaeadmat Sy g & awte
A=A mﬁ@ﬁm{” n Anandagm, too, quotes the nyaya in
his comment on 4. 8. 4. He says:—"“smmagese RggremEiaar
LS et Eg ag‘%qﬁm’x- | AEEE AEREW AR
s arefr’n It is found also in
the phﬂosophlcal portion of Laukikanydyasongrahe (L O.
MS. 1081, page 45 b.)—“qr g RzmeEmi=am™ fEr=Ey
TG A R TR
AR | a9 e st ausia awn-
!q E ﬁ E ﬁ oS o & ﬁ ﬂi‘
%ﬂﬂ@:” It See, too, Nagesa’s Uddyota, vol. i p. 574.

ASGAITIAT:

The illustration of the king's son [ who was brought up Jas a
hunter. The story is that a young prince, abandoned by his
parents at his birth, was adopted by a hunter and brought up
as his own son. The boy remained in ignorance of his real
origin until he was discovered by a kindly person and restored
to his rightful position. S'ankardcarya seems to have been the
first to utilize the tale, and he gives it as follows in his bhasya
on Brihadaranyakopanisad, 2. 1. 20:—
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‘o T WA AEATIH THIaY | FIREe TNER Sa-
AT T WAUGEIENEEY S qata: | Qisge SRamsiE-
FATISITHEAT SAMATAEANIIGIAY 7 TAEreii aeatea-
gAA | T3T I FOAHEROER GAgTe  aseiE et
HAFHE LA AT T & SATNSFT T T A ETILTAG-
afie 3 @ o9 AfEET anMasaEEn fetamdmE
qrftegaay aeEwt.

Sure'svara refers to this several times in his large Vartika.
On page 71 we read—“gefynAU@T SATTATTEINET | -
qan it =mramEy e, Then, on pages 970-2, he
devotes ten verses to the nyaya, and returns to it once more on
page 1845.

The author of the Siddhdantalese (on page 20) cites it as
the “sruygedaraausgaweera,’ and it is reproduced, in a
slightly different form, in the comments of Aniruddha and
Vedantin Mabadeo on Sankhyasitra iv. 1. See also Bhamatt
1. 4. 22. Raghunathavarman links with the above the &efiuw-
= which tells of a lion’s cub being brought up as a ram; but
I have not yet met with it elsewhere.

QYT 1

The simile of the manner of entering a royal city. It is
found in both of Raghunathavarma’s treatises, but the following
explanation of it is taken from the Vacaspatyam:—“Rzrasaar
TGO qOIREREEAS  Beafr B Sofegmaar aa
TN F GYEOAAT 97 s Ragn we s )
Raghunatha points out that we do not grasp the meaning of a
long sentence as a whole, but that the sense of each word
enters the mind singly, on the principle of qrgesam,— ‘e &
TR FEAT IO HIM WAR A I,
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I have met with the nydya in Nages'a Bhatta's comment on
Kaiyata. In Mahdbhdsya 1. 1. 58 (under vartika 1) we read
“omrgeITTy St aieRfiudaeat WAl | aw | segTE-
T a1 & g frwan g Wil arfrairaeEsaagefii
T FAERhvEaR wak | IeET Wit T o gR o Rwa
agE arfiafiraasaage ARk’ 0 Kaiyata remarks on this:—
“ISERTETIHRT ST queasraan:’’, and on these words
Nages'a says “amefsedt @/ (OIHAMIET QATHFATA =T
T | U9 9 SRIQERIEIENRTY a0y FEwwi W
The passages here quoted will be found on pages 389 and 390
of vol. i of the edition of Mahdbhdsya with the Pradipa and
Uddyota, published at the Nirnayasigar Press in 1908.

Tt ey aefy g

This is the second line of & verse on page 872 of the Tantra-
vartika. To make it intelligible I quote a portion of the con-
text as interpreted by Professor Ganginatha Jha in his trans-
lation ( page 511, last line ):~ “ It has been urged above that,
if the Apiirva inhere in the Soul, then it becomes only an end
in itself desirable by men. But this does not affect our position;
because one thing becomes subservient to another only when its
sole use lies in the serving of some purpose of this latter, and
not merely when it rests in this ; for instance, though the Red
Dye 18 carried by the camel (and as such rests upon its back ),
yet it serves the purposes of the king (for whom it is carried ).”

FhErEaa fve TR gadu 0

The circulation within the body of poison which has
entered the blood. Used as a warning against the beginnings of
evil in however small a degree. The figure is found in
Bodhicarydvatira vii 69 :—



69

¢ frd sRraET TR T3 as |
v ez Sl TadR

The commentary runs thus:—¢ AYHHATY  SITATEHTI T
T | FTAT THEATAGTR Y TEEUaiTe FEAaeaa |
7 fE wemEwsh hnardaat fue 7dl | sgTRERTER-
feamots arerd gata,”’ Compare “The beginning of strife is as
when one letteth out water; therefore leave off contention be-
fore there be quarrelling.”

SATErERISAT: ||

The illustration of wood thrown into the sali-lake [ or mine]
Rumd, The Medini kos'a explains Rumi as * fyRreegonsy ”’,
and it is said to be situated near Ajmere. The tradition is that
anything thrown in there becomes saline itself. The earliest
mention of Ruma, with which I am acquainted, is in the
following verse of Tantravartika ( page 132):—

¢ YT THTAT TAFLY AL TAT TTTSEFAHAT |
TR THANT qeETAAT wAFgREEgE:

Kumarila seems here to regard Ruma as the region in which
the salt mines are situated, rather than as the mine itself; and
this may give some ground for the footnote by the editor of the
Medinz, ( Calcutta, 1869 ) where he defines ffirgemun=t: a8
“gamafrgRermE.”’ In his translation of the above verse,
Prof. (anganatha Jhd omits Ruma altogether. He says :—
«Just as in the case of salt mines, and in that of Meru the land
of bright gold, whatever is produced in them, becomes salt and
gold (respectively),—so also in the case of the inner satisfaction
of one who knows the Veda (which imparts Vedic authority
to all that it touches).”
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We have an example of the nyiya in Viacaspati Mis'ra’s
comment on Yogasiitrabhdsya iv. 14. The sitra is “qRurfeean-
gegawad’’ on which he says —“ggamas: qRomr Tg: | qoun |
TAHARIATSTT  GRTRITAEATR  SIUESTaTeso: gt
afgaememt 9 sey gfia.”” Then Venkatanatha uses the illus-
tration in Tattvamuktikaldpe v. 28, and in his vritti thereon,
as follows :—

“ grTgen: FOTAT AIOTAT quT ThaEEg THFA
TR SANSHT TUEH § WG TAHESAEIT |
“ gun: FTEEAl QYT TEAN MAEGUSI TFAT | 9T FHIE
setsy TRt qEv ARY T Fgrfguendd @ g wRiMgEEiean-
AAw q@w  qRufaEEe g7 In the vritti on il 1 of the
same, the author says:—“swurisat 7 wfugfy | 7 == wfdg-
e

wregtmaTETia |l

Popular usage overpowers etymological meaning. There ig
& capital illustration of this in the Vivaranaprameyasangraho
.8 (pages 134,135 ) where Badarayana's first siitra is under
discussion :—“ag fymramedY AR €@ | wrEwRiRE
RreaREgaT G | Sal SRANHUEE AAEgarE-
FW A FEEASIRSIsARERET | wRedi e swed
AR SHaE, | SRANATREEIR ATAEREE L. ...
% T TET THEAT] COISTTA ATRTH TAT DU TIASTART AT
TS Ag® SRANATEET A@: 6T | 5% g -
sETest @ =i &’ 0 The following verse is quoted in the
Nyayapradipa, a commentary on Tarkabhdsa, page 5:—
cFeRAE G SRATANEROT | FeEET § eWd A
arraraa:’’ u The editor cites a very modern author who as-
cribes the verse to Kumarila. See also Pancapadikavivarana,
pp. 182-8; Vedantakalpatarw, p. 207; and Enandagixi on
Brakmasutrabhashya, 1. 3. 42,
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The illustration of the sketch of the Bos Gavaeus ( Gayal ).
Raghunathavarmé explains and applies it as follows:—afe=iy
AT gh T TR ae Rt SRaWE @ SegfrERan-
TadE TAd WY | GAEA T TP @ET TEE AR S
AT | YT Y TUTREA: TR R ST R AT
R | TEEIIEEA T ageagfyaeag@.? It is found
on page 457 of Vacaspatimisra’s Tdtparyatikd, and again on
page 363 of Vedantakalpataruparimala. The latter passage
reads thus —“qur  qriRTFEREFIANRITETEEAT AAGET:  FA-
AT FHTAGATRATTETT CETTAT 97 a1 F@REATAT
FATSARTgIEaT A0 GRS T TR
Ffameg gia s |

A third example is found in the following extract from
Kaiyata on Mahabhdsya 1. 1. 46 —“QaansQa@qqiia G
T SPEAEH B Wy gaEae.”’ See also Sibhdsye
page 322, and page 77 of Dr. Thibaut’s translation.

FHOHRTTET FEgrEte: |

[ The existence, or nature, of ] an object is established by
means of some distingwishing -characteristic, and by a
recognized form of proof [ such as sense-perception, scripture
&e. | “qorr TraeETR S SagHATE T gty O
just as the wonders of creation establish the “eternal power
and Godhead” of the invisible Deity, to which Scripture also
bears testimony.

Raghunathavarma quotes the nyaya in the following passage
on page 28 of the Benares edition of his work: “l{ﬁ'ﬂ:ﬁa‘r—

AR W SRR AR Jo
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qufgar Fam | avEw 9y aUEgEeean SREa |
I 7 T SHTHAT TEGRIFERT e arrfa.”
Commenting on the opening verse of the Veddantaparibhasa,
the author of the S'skhamani says—“‘qg A0 SATTHOTATIT
qeairg: F9 fEmEriT: e g 37 qEsRraE ya-
BRGNS HEWRAT.”? Amaradasa’s t1kd on this begins as
follows ;—“‘saawmomt argfigRY =rmlmmEws atai.”

g e )

A plough is existence. That is, it is a means of existence;
cause and effect being here identified as in sngdasy, The nyaya
is found in Sures'vara’s Sembandhavirtika, page 9, as fol-
lows - —“‘gqurefamEfag=nsf agiga: | wagThhEm owe
s gur.’’  On which Anandagiri remarks:—* greqEraaRiva-
ARV GTATETE AT AW TPFaATE sigea.’ We may
compare with this the phrase “The plough supports the bullocks”,
which occurs in Brahmasitrabhdshya 8. 2. 4 :— qaq Fge TET-
wﬁ ffrAEEREgse 7 § TagRY e ERig-
a!,.

TR

The simile of the measuring out [ or distribution ] of beans
by the daughter-in-law. I am much indebted to Mr. Govind
Das, Honorary Magistrate of Benares, for giving me what
seems to be the real meaning of this hitherto-puzzling nyays.
He believes it to be the adaptation of & Maithila proverb with
which the following story is connected. “A very miserly old
Brahman used to have a fistful of grain given daily by his wife
to every beggar who came to the door. The old man having
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married his son, the idea struck him that if he got his daughter-
in-law to do the distribution instead of his old and ugly wife,
the smaller fist would measure out a smaller quantity of grain!
But, unluckily for him, the girl was very beautiful, so even
persons who were not in need began to drop in, disguised as
beggars, in order to admire her! The result was that, while
each measure was less, the total amount given away was very
much more.”

It oceurs in the Atmatativaviveka, page 87, line 12, as follows:~

4 TEIEN AT T TN (AT -
Rats® Rde a9 swEwEaREs g afe TLATTATT-
mageR” 0

AR« |l

The maxim of the destroyer and its prey. Used of two
things which cannot exist together. It occurs in Taittiriya-
wartika 2. 1. 66 ( page 53 ):— gfyqem gauit & ARm=RORE: |
QAIQTE FIY TAITAF 9. Anandagiri explains it
thus :—“‘qurredwmrrm giat e ke ae
T AIOSTIEAISUITRRR Ul SAMIYIRIET qURTREaeS
i SdTEEETR RN sEREARTEsyiTT g G R
gEEaTAwTREwrE gz, See also Pragastapada’s Vais'e-
shikabhashya, pages 112, 113; and the latter part of Citsukh
iv. 4. (Pandit vi. 890). Compare the segemymma of Nads-
karmyasiddli i 55 (gameirom:), and iii, 85 (sgazeat:).

Fardeea: |l

The illustration of @ lion in @ forest. Used of things which
mutually aid or protect each other. This, and the ggwsrx

which is of similar import, occur together in the following
10
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passage of the Vedantakalpataruparimale ( page 100):—

‘st aafirrTRE: | RO TS Rt wer
sher gradn T AR = =

wafy”’ y Similarly, the lake shelters the alligator, and the
alligator protects the lake. There is another reference to the
gafae=my on page 627 of the same work :—“‘qur = Fafaz=n-
A7 FEUEEIET FNAETH TN T G-
Fig:”’ 0 The source of the nyaya is doubtless Udyogaparva
xxxvil. 46, for the reference to which I am indebted to Professor
Dr. R. Pischel. The verse is as follows :—

“q WEARY SATHTATEN T TR T |
T fR R s, Wl F

Compare also verse 64 of the same,

FongEmE: |

The maxim of the discussion of matters with a view to
obtaining a husband [ for one’s daughter ] It is thus explain-
ed by Raghunithavarman :—“mifYeeaamt a@r ™ Tt
AT T WEAETREAY G Ramerdt s e
ayad:”’ 1 I have met with the expression twice in the Panca-
padika ( pages 72, 78 ), in a description of the erroneous views
of common people ( such as the Laukayatikas &c. ) in regard to
the atman. The passages are as follows:—“gafyfzamis Sa=rlr
s | gl Wﬁamﬁ%&:m@a TR T

TRT T FATTFARTTICF A AEFAT | 7T =
W@mw@umaﬁgmmlaﬁm
o Rriagrsiai | fad g’ 0

It needs a more intimate acquaintance with gyainfy than we

Westerns possess in order to grasp the full significance of the
nyaya, and I must confess to a certain amount of haziness as to
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its exact sense in the passages here cited. In a later part of
his treatise Raghunatha gives us the maxim “gfyzrgatammag’’
appended to which is the remark “HRg WagEd ST
Fagimaa arrawa.’”’  The way in which he applies the latter
will be apparent from the following excerpt from the philoso-
phical portion of his work :—‘gz & arfdt afFaEERFTER-
Frgadiiiln TEETHEEIEEIN SRS g sy

FuEimERERIE 57 RFAEEAE SRSt
araﬂar REgasTRT ¥ Hara FIATEIEIREA JREEa-
Smat e’ @ Compare Kumarila's “gepmaonata

s -
gEEEE | 939 Waat My agwmAdiaas’ . Tontravartika,
page 169-70. Prof. Ganganatha Jha points out that if the

would-be bridegroom was really of the same gotra, it would
make the marriage impossible !

frafamefigom 0

Betaining possession of a cow after it has been sold to
some one else. This illegality is dealt with by Narada and
Yijnavalkya in the ¢ fmfarasggresseny ', “The non-delivery
of a sold chattel” In chapter viii, 1, the former defines it
thus :—

“ frerr qut e Bgde |
Refaraese afgaeTEg==a

The latter lays down the law on the subject in chapter ii.
254-8. Udayana’s application of the above in Atmatattvaviveka,
page 58, is as follows :—

“ AT TRATETE: B AR T a1 TR | R
AP | AR G NTSAOAAST AT ghv ATHA |- S
A g NSEAHAFAETE, | AT AHFA A I
FEanaEinE L G

The drift of this is not very clear.
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FIAHTAITT: |

The illustration of the shaking of « iree. A man is supposed
to be up a tree whilst others are standing below it. One of the
latter points to a particular branch which he wishes to be
shaken, and the others point out other branches for the same
* purpose; so the man shakes the whole tree at once and thus
satisfies every body by the one effort! Raghunatha applies this
in the following way :—“a3mer aeg® wa¥ya agM TIO
quegrRIy afurerTTEgTe e & fAew @ afwafy =
FEgh RAFeTEwe T AeEl GEErETIETdd aueaaia-
IR aaiiees g ST a% gEehTTF: deda’’ | I his
larger work, Raghunatha says that the simile is also found as
FUIITTAM, and in this form I have met with it in Maha-
bhasya, vol. i page 23 (bottom ), “ger: aTEET: Hen.”
Alsoin 6. 1.1 (vart. 13).

FiaFRET AW smitge Fafaa:

Running away through fear of a scorpion, he falls into the
Jjoaws of a poisomous snake! Avoiding Scylla, he falls into
Charybdis! The nyaya occurs in the following passage of the
Nyayavartikatatparyatika, page 53:— qufy wwnfefrgieg-
Hoorgat auiy wife & i wivelf @ ot fgea)
T AAHEWETHE T | 9 ¥ GERae T S
= afkaer | 9 SEAEr @ Rl @Sy ghasien ge-
i wrEhfregd P o It is found also in Kuswmdnjals
ii. 8 ( page 328 ), in Vidvanmandana, page 4, and in Nyaya-
makarande, page 223. Of somewhat similar import is the

nyays “gHrriaTe TRewar fZdamgea’’, which see.

]
FrEEEEE:
For this see the spaadmRi=rg.
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SARATS: |

The maxim of the snake and the mungoose. The well-
known innate antipathy of these two for one another ( Panint
2. 4. 9.) is a commonly-used illustration of inherent opposition
between two things. Mr. Tawney has reminded me of the
story in Panchatantra V. 2. which speaks of the enmity ¥
between them in the following words :—“srray aarETEdl
fReTRewa: | TFAST § TIEAR TET W, @O Gy |9
9T a§ @uew: gaar’ o The nyaya is employed by Udayana
in Atmatativaviveka, page 53, as follows :— TEl agweni-
fi StragriucmRTmTRT Rewae aeAgeRia
frevTer: TERERNTET Feraaet aweant o911 q aE-
WY AT AT R R s fRrdres-
saw’ 1 16 is more commonly known as sifigwgeam.

AATTTATAAGITT: |

The simile of the [ apparently simultaneous | piercing [ with
a needle ] of one hundred lotus leaves. It is found under
the figure ggwsr in Kuvalaydnanda, in connection with the
following example :—

“ frstmon g7 @ AR dfinae w9
wed Aty ar fArgRar and g |
A gealy qwal s meml Fafy
WIgE oy TegRTEs e |
ax FEiERETO  SrredEdwast  garEEREAAE
AhTe ArETRmaEETE Aafatiia samgake’’ |
In the Sahityadarpana, also, we have the same idea some-
what differently expressed in the description of R,

The following is the passage (on page 102) with Mr, Pramada-
dasa Mitra's translation :—
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“ ot TR FATERHISTTANTR 13 -
gewma ” n “ Now, the perception of the
suggested, caused as it is by, and hence succeeding, the percep-
tion of the Accessories &c., has necessarily a process, but from
its quickness it is not perceived, like the process of the appa-
rently simultaneous piercing through of a hundred lotus leaves
placed ons upon another.” The expression “ SeqzzAYTAAR-
=’ is used by Aniruddba in his comment on Sankhyasaira
ii. 32; and Dr. Garbe thinks that he took it from the Sdhitya-
darpa;ﬂ.a,. See his Preface to the Sankhyasiiravritti. There
are two examples of this nyaya in S'ridhara’s Nyd Jalyandali

On page 28: ool aafifiaeraiand! whu TR Tl

other is on page 158.

A much older example is found in S'lokavartika, page 311
( verse 157 ), to which I append Mr. Ganganatha Jha's transla-
tion :—“‘grarfiamraTge gEEwESiR a7 T | gI@E AAT WL
gerrswa aur.”’” “You have brought forward the case of the
lamp and the light emitted by it, as an instance of the simul-
taneity of the cause and the effect. But in this case also, there
is a minute point of time ( intervening between the appearance
of the lamp and that of the light), though this is imperceptible;
just as is the case with the piercing ( with a needle) of the
hundred petals of the lotus” Professor Jacobi has kindly
pointed out an instance of it in Nyayavartika, page 37, in the
form FEgen@Efawsag, from which, perhaps, Aniruddha
took the nyaya rather than from the very modern Sahitya-
darpana. The same expression sweyEmGAAwgaq 18 found
in the Jaina work Syadvadamangari ( page 92 ). Besides these,
I bave met with the nyaya in Tatparyatikd, page 334, line 2
(in the form sfigmramigwEwaTm@sAfwTay ); in Nyoya-
manjari, page 498 (as Wm’ﬁwmmm) in
Tarkabhasatika, page 24; in Tarkikaraksatika, page 126 (as
m), and in Citsukh? il 9 (FETaTTmTARAATIG-
¥ ).
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T T N

Fifty [is contained] 4n @ hundred. The greater includes
the less. In the Vacaspatyam the nysya is thus defined :—
“g A STETEEEen R of an saes
rerer faamamer gziRe” o I have met with it only in the Ve-
dantakalpatary, page 121, line 12, where a highly technical pas-
sage from S'abara 6. 1. 43 is discussed, regarding the pronounce-
ment of the names of Pravaras at new and full moon sacrifices.

A reference to Kunte's mﬁqﬁaﬁm, page 1776, would
throw light on this dark passage.

TEEETE:
The simile of perfuming a dead body. For the applicutior'x
and illustration see srueRz=n4.

AATTZAT: N

The simile of the moon upon ¢ bough. Molesworth defines
it thus:—“A Sanskrit phrase adduced as a simile or an illustra-
tion when an object seen or a matter debated has its position or
relation assigned to it as at, on, in consistency with &c. a parti-
cular object or matter, simply from the appearance of conti-
guity or connection which, under one line of view or one train
of reasoning, it _ordinarily presents; whilst actually and truly
it is remote from it so widely as to preclude altogether affirma-
tion of connection. We say the sun sinks in the ocean by
the same law as we say the moon is upon a bough of a tree,
speaking in both cases from the appearance presented.” It is
thus akin to the wa:qé}qgﬁm, The following example is
found in ZTaitirtyabhdshyavartika 2. 1. 232 (page 88):—
aemEEmETE T @ ageraaa | R amweds sy aw
=’ 0 And in Vivaranaprameyasongraha, page 202, we
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read :—“rrrery WX HREETEHO AE T T TIRR WETHITEIS
SFCTHTSIRAITAT AT T FHAT: ARSI |

TFEFY F A 0

To do a thing once is sufficient to satisfy the demands of
the S'@stra. The nyiya is found in Mahdbhdgya 6. 1. 84
(vart. 4), 108 ( vart. 8), and in 6. 4 104 (vart. 3). Also in
S'abara 11. 1. 28, 35; and 12. 3, 10. It seems to resemble the
Marathi phrase srremgwar, which Molesworth thus defines :—“To
be enough indeed for the supplying, serving, or fulfilling of any
matter or point required by the S'astra, but without excess
beyond; to exist in just sufficient quantity, or to be performed
with just sufficient definiteness of action, as to warrant the
name or designation borne, and to preclude disallowal of its
existence or its performance; to be enough to swear by.” The
Sanskrit phrase occurs also in Vivaranaprameyasangraha,
page 154 (line 2 from bottom ):— 77 gzewa Fa: wend g

A aFIEEERT e RiREaRE s m o
See too Bhamats 4. 1. 12, and compare F{Gsya=rm-

FFEIAET: FHIgET |

A woman who has fallen once need veil her face mo more.
This occurs in Tantravartika, pages 708, 704, in the course of
the discussion (under 3. 1. 12) of the meaning of the expression
“ srearer RwEtsrm= oy Honfa’’.  On page 703 we read —
“ ST EATATERT FACAGOT G | T
PrTErTE RS IATEY, | G qIIRErEeasi agegaEn: -

aaas gRd@R.”? The nyaya is quoted by
Pirthasirathi in S'astradipika 1. 4. 4 (page 177,line 6 from
bottom ), while discussing the subject of words like Agnihotra
&c., as the names of sacrifices,
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gERETIET: |

Like produces like. Jayanta Bhatta denies that this is a
fixed principle, on the ground that scorpions are produced from
cowdung.  He puts it thus (page 466 ):—

s 7 T S aTATEEET: |
FfTy: aEATE THARR IR

This “old wives’ fable” regarding the scorpion was deeply
rooted in the Indian mind! It is found in Mahabhasya 1. 4. 30,
and is used as an illustration by S'ankarfcirya in his bhasya
on Brahmasitra 2. 1. 6. Ramanuja followed suit. Udayana,
too, has it in his vritti on Kusumanjali il 2, and the com-
mentator Haridasa remarks that a scorpion can be produced
from cowdung as well as from a scorpion.

Thanks, however, to the now well-established Law of
Biogenesis, we are better informed at the present time. To
quote Henry Drummond:—“It is now recognized on every
hand that Life can only come from the touch of Life. Huxley
categorically announces that the doctrine of Biogenesis, or life
only from life, is ‘victorious along the whole line at the present
day.” And even whilst confessing that he wishes the evidence
were the other way, Tyndall is compelled to say, ‘I affirm that
no shred of trustworthy experimental testimony exists to
prove that life in our day has ever appeared independently of

33

antecedent life’.

afegrd =T FA<a 3 =

When there is doubt reason comes into play. This is found in
Jnanottama’s comment on Naiskarmyasiddhi iv. 3. He says:—

“qfeqmy w: Tava gt AR AT iR -
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RAafgaayd ameafa.’’ Akin to this is the nyaya “gfegnd
QU 9 9wty . which is found in the earlier part of
the same work ( namely in the comment on i. 29), and which
Raghunatha expounds thus in his smaller work :—*“fuwgraa
e IFIE AR AEATAZANCIR AN AT AT
qW G TAANEANAMIT 711, | BEREerd 9 qEae Ty
Mfiqe fig afgwe gfferd guaed 9 RerAgs e

L.\ =X < ~,
TR T AT I qioga:
When the loss of all is impending, « wise man will give
up half [ if by so doing he can save the other half 1 It occurs

twice in the Pancatantra, namely in iv. 27, and v. 42, as
follows :—

“qdiEr ages o @At gfvea: |
A FEQ T gEA fE gEE 0”7

In the second passage, the final word is g:gg:. See Dr.
Biihler’s note on gyegar sk, The first half of this couplet is
quoted in Kumarila’s Tantravartika, page 91, but there the
reading is gr.

|9 F AETEEG g g e

No ecognition is erroneous in respect of a thing as possessed
of certain properties; but there may be error in regard to the
exact form of the thing. For example, a man sees a glittering
object on the ground, and supposes it to be silver; but it turns
out to be nacre and not silver. There is no mistake in his
cognition of the shining object, but his conception of the nature
of the object is erroncous. The nydys is found in Cifsukhi
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ii. 18 (The Pandit, vol. v. page 496 ):—“g¥ md wifivrsnst
TE g ST g agfald watiy Ramsaiieed s
ARSI qhEE |

Underlying the words “gRmersMiaTeasileg STETHIART
greaqia:’’ 1 on page 25 of the Saptapaddrthi, we find the
following comment :—“‘gorey wad TAHA ATHEYE TAT | AT
AR WA FAT: | WiEFevE § swEEATaa | ae ST
FRTTARE TGEETAHANITE FIFE | @3 W S
qFI § S99 ghv A, | RS 9 s o

Another interesting example is to be found in Tutivamukta-
kaldpa iv. 104. I subjoin the second half of the verse and
a portion of the author’s own vritti on it :—

“yrETREEE &Rl T WsiFaaraesll T T e ey
T QAT T T 0 CSrraesty Rraigrse snfeas o
WEY 99 T WA T IR AFARI a9 | a T Aaasfy
FEMN GETAANACAATE W AAFTAL FHiers: | afe
FA WFEaREd g WA | 96 ST SRR | R
FEIWETFIH MENa@ETRTe T Tad: | g% Tamad |-
Frempatiartey | fia: f| gem MelaaerRRemRaa-
afafy By

On page 403 of Vidyasagara’s tika on Khandanakhandakha-
dya the nyaya is ascribed to Semdiwr. I would commend to
students a helpful note ( No 34 ) at the end of Professor M. N.
Dvivedi’s edition of the ZTurkakaumudi, as bearing on the
principle enunciated in this nyaya.

giEame S =

In this contracted form the nyaya is quoted by the author of
the Vedantaparibliss ( chapter vii, page 411); in its entirety
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it reads thus —“gEHa & Ao AR oY &l -

s’ 1 The following is Mr. Arthur Venis’ rendering of
it (in The Pandit, vol. vii. page 460):—“An affirmation or a
negation, when made of a subject together with its predicate
applies to the predicate if a bar exists to the affirmation or
negation being attached to the subject”. An extract from
Rational Refutation of Hindw philosophical Systems ( page
232 ) may tend to elucidate the above. “When the Vedantins
give to intelligence appropriated to the internal organ the name
of subject of right notion, we are to understand, that the
character which they ascribe to intelligence associated with the
internal organ, really belongs to that organ. They have a
maxim,~which all the other Systems subscribe to~that ‘An
affirmation, or a negation, when predicated of anything together
with its associate, if debarred from the object substantive, is
to be referred to the object adjective’. In their opinion, the
quality of being a cognizer cannot be assigned to the soul, and,
consequently, is debarred from it.”

The nyaya is found in Tatparyatikd, page 31, line 5, and in
Atmatattvaviveka, page 72, line 8 from bottom; but, in both
cases, without the words “&Zrer ay a@.” It is quoted, too,
in Laukikanydyasongraha, page 69, line 15,

Wi gl g aehr T 0

Though possessing ten sons the mother-donkey carvies the
load,! 'This evidently well-known saying, taken from Zunira-
vartika, page 807, is found in Bhamait 3. 4. 83 (page 691 )
in the following connection :—“‘gzaiie = FHort T F9 fHeamaw:
& g Frsdt Porarad@in sHoETRd: | g wHg BEE
@EE ATREY | W d@EF g QAR agty iR e
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FUIAY &7 e kR’ 0 The saying is quoted by Ananda-
giri also, in his comment on the same portion of the bhashya.
See, too, Vedantasikh@mand, p. 168.

FRgZqr: ||

The simile of Sunda and Upasundes. Used of conflicting
and mutually destructive things. It is thus explained by Raghu-
nithavarma in his Laukikenydayasangraha “‘Wm
wEfagEt geatgegr e | qa i g—awg—qa—m agrTEgd
fetwad qerIEETERAIEl quii TR m |
ARAEFAANAA BATFATTAAANATEAT GCEIN AT
T IURAANAATR AT HTareiE:” |

The story of Sunda and Upasunda is told at great length in
Adiparva ceix—cexii, but is condensed into six verses in Ka-
thasaritsagara xv., of which the following is Mr. Tawney’s
translation :—“There were two brothers, Asuras by race, Sunda
and Upasunda, hard to overcome, in as much as they surpassed
the three worlds in valour. And Brahma, wishing to destroy
them, gave an order to Vis'vakarman, and had constructed a
heavenly woman named Tilottama, in order to behold whose
beauty even S'iva truly became four-faced, so as to look four
ways at once, while she was devoutly circumambulating him.
She, by the order of Brahma, went to Sunda and Upasunda, while
they were in the garden of Kailasa, in order to seduce them.
And both those two Asuras distracted with love, seized the fair
one at the same time by both her arms, the moment they saw
her near them. And as they were dragging her off in mutual
opposition, they soon came to blows, and both of them were
destroyed.” The simile is met with in Sankhyatattvakawmuds
13, as follows:—“‘qg greRfEAaer o0 GFRUGFEIAEIL
wiwea AT I AN AuAEFERgarn’’ | See also Kamanda-
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kiya Natisara, ix. 61. In Sarvarthasiddhi ( on Tattvamukta-
kaldpa ii. 53) we have the expression ‘“‘g=z 3
=g, This nyiya is used, says Raghunitha, When the things
in opposition are of equal strength; but when they are of
unequal strength, and the weaker go to the wall, the Matsya-
nydya is employed.

b BAb P

gwmirgEem: 0 T L

The simile of Subhaga and the mendicant. The following
is Raghunitha’s explanation of itt—“‘eam RegmeaRaaINE-
yafaygTat g GEITagFE: Faad | qur gand e e ged
T FURIEEIEEETREEERIATAnN - Regmrgaiaagaem
dwafy awiETEETEY AT saReE qWEd T

VAR FfEE | 9 g AW GWTITWER! SaeMaEaaTEi-
WO AT § T IONAANE AT TIAE R (@ 9@
Rgamummds o a1 aisiy gaat waft frgs awdia aw=
aerepa frafrr 7 g ffaffomeats @ seasdraasTe-
FEA: TR SRATAENAEN AT AT agEETgsTE
a1 ARASTEAE ardwsoa Frniieeearg:” o This seems to
me very unsatisfactory, but I can suggest nothing better.
The only work in which I have met with the nyaya is the
Atmatattvaviveka ( page 54 ), where it is wrongly printed as
gumityssaE. 1t would need a long extract to make it intelli-
gible, so I must refer the reader to the work itself.

AT |l

The simile of the ascent of « staircase. Used of knowledge
arrived at gradually, by easy steps. “Line upon line, precept
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upon precept, here a little and there a little” There is an
instance of its use in Bhamati 1. 8. 8 ( page 201 }—“ust srraren-
7 s ARGS9 R seaTenitat-
A ETFEAREAT: AIARETETAT SO AUERgIEAR
AR AT A gagamE” )

Frarear: |l

The illustration afforded by Saubhari. The story of this
sage is told in Book 4, chapter 2, of the Vishnu Purdna, and,
with less detail, in Book 9, chapter 6, of the Bhagavata
Purina, We there learn that, after remaining immersed in a
piece of water for twelve years, the Muni was so much im-
pressed by the happiness of the little fish which disported them-
selves around their great progenitor named Sammada, that
he determined to marry and raise up progeny himself! He
accordingly went to king Mandbata, the father of fifty
charming daughters, and asked for one of them in marriage,
Taken somewhat aback by the appearance of this old and
emaciated suitor, but, fearing to displease him, the king replied
that it was the custom for princesses to select their own husband,
but that if any one of them chose¢ him as such, he could take
her to wife. He was accordingly conducted to the ladies’
apartments; but, on the way there, he transformed his
repelling person into one of handsome and youthful appearance,
and the consequence was that each of the fifty maidens fell
violently in love with him and demanded him as a husband,
and 8o he married them all! Each of them lived in a beautiful
mansion by herself, surrounded by every luxury. After a
time, the king went on a visit to them to see how they fared.
The first one pointed to her lovely surroundings and told of her
husband’s goodness to her, but added that there was one thing
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which troubled her very much, namely, that her husband was
always with her, and therefore her sisters could never enjoy
his society at all. The king then visited each of the others in
turn, and heard exactly the same thing from each; and so the
necessary inference is that the sage entered into fifty bodies at
one and the same time, and this is the sole point of the nyaya !

[T ~oeeoer

It occurs in Bhamatt 4. 4 11 as follows: —“grryfaiatiaa-

ffrayramaR ArEEETRE gETaar Rew die: e

Venkatanatha is the only other writer in whose works I have
met with it. On page 65 of the Nyayesiddhanjana we read:—
“uTEREY g RREdIEREnT oF qRE: | SurRiessEaTe-
TR T U7 SR | SUIPEET T T aTa
dhaiREgTieg s gRenRE gEaeE | 3T SedaE-
argfarg:’’ 1 In his vritti on Tattvamukiakaldpe 1il 22, where
the same subject is discussed, we find the following:—

“q | PAFTSETSUISATERA: |
FrafFEaEasaatrgaaga:”
It occurs again in the text and comment of verse 31.

LW
TFREFRAAE: |
The simile of the redmess of the crystal. Such redness is
owing to the proximity of a red object, suchas a rose &c. The
illustration is much used by writers on Vedanta &c. For exam-
ple, we read in Paramdrthasira, verses 16 and 61:—

¢ FEATAITAEIAT TUOFIN THAS: TRISF: |
JggIRETTEGE A1E R o0 9g
Reraigry: ewfes: @maa W feet aga |
Frdtq: @an don @A fef: g 0
So, too, Aniruddha on S@nkhyasitre ii. 35:—“gur ATEFGAT-
AERRE I FIEEERRS: Eeyaga’n See also Af-

mabodha, 14; and a verse, by some unknown author, quoted in
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the Panini section of Sarvadars'anasangraha ( page 144 Bib.
Ind,and 163 in Jivananda's edn.). In the Kuvalaydnanda
( page 289) under the figure wago, we read:—

TOEES mfmrﬁwmﬁwmmmma%

i’ u See also Vivaranaprameya, page 214.

[
T|HE g |
Nature is hard to overcome. This is no doubt based on
Hitopades'a iii. 56:—
‘o @V R e "R g |
o iy PR o s arrgmEeg
Raghunatha applies it in the following manner:—“gg
FRERE@EEEFEATEE T qg1 @AE gUaEA g -
TATE FAEAEAT AT R AT A ehSE: STl
RS EAFAGIAGRAATASHEATANER 50 AE-
A AR AASHWETEAN GRETE SENERT TR0
WTAOFEHITTET @7 3R GANIT aqqaag=amagia: | agw:
FEAFGE G RO TREEAET 97 3 s
The expression occurs also in the following verse of the
Kusumanjali (i. 7 y—
“OFE A T arﬁ%ﬁ»#amﬂal
afeagr @ Srfva: wamEr guEa:”

AR 99 atmmﬁa AR N

The snake stupified by its own poison bites its own body!
This saying is found in Udayana’s Atmatattvaviveka, page 67,
line 6:— 947 & 7 3@ FEESETTEe: gl oewTE-
wamw1m2’xmlmﬁrawgﬂ ISR
IAN | ARFAAE WETSAl YAF ACAERT FERiC’ )
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@RI

The simile of the relation as master and servant. “It is
used to mark the relation of the feeder and the fed, or the sup-
porter and the supported, subsisting between any two objects.”
Apte’s Sanskrit Dictionary. It is of very common occurrence.
For instance, in S'ankara’s bhashya on Brahmasitrg 2. 1. 4
in a discussion as to the relation between Brahma and the world,
he says—“afy aRY SPTFETTEREAE W@ AR S o
T | 99 YaaAf FEAERN @RI AT
‘ﬂm%latarﬁwﬁvumaﬁaﬂm”
Also in 2. 3. 43, we read :—“gaxm sﬁ%mm\fwm
ARFIRIRE W asT ffe-
e ar sk’ u See, too, Ramatirtsha. on Veddnta~
sare 19 (page 141, last line ).

Fasmearg: N

The simile of an alligator in a lake. Used of things which
mutually aid or protect each other. See FwigE=am.



SOME OPINIONS OF THE PRESS ON THE FIRST HANDFUL.

— R —

“There are few books which give the results of' so much reading in
80 small a compass as this little pamphlet of some fifty pages. As its
name indicates, it is a collection of those popular maxims, or, as Dr.
Biihler calls them, “inferences from familiar instances,” which one
hears 3o frequently in conversation with Pandits......... Similiar collec-
tions have been frequently put together...but we very rarely find in
these any reference to the use of nyiyas in actual literature. The
great value of Colonel Jacob’s work is that at least one such reference
is given for every maxim quoted. He has drawn principally from
works on philosophy and on rhetoric, branches of Sanskrit literature
which he has made peculiarly his own, and the modestly styled
‘Handful’ is only one more example of the labourious care and love of
accuracy for which its author is distinguished.

The book is useful to other than Sanskrit scholars...............The
student of Tulast Dasa, or of Malik Mubmmad, will find many an
obscure passage illumined by this true dehali-dipaka, throwing light,
ag it does, both upon the past and on the present.”

Journal of Royal Asiatic Sosiety ( July 1901).

«“Under the title ‘Laukikanyayafijali’ or ¢ A handful of Popular
Maxims’, Colonel G. A. Jacob has published and explained a number
.of those allusions to popular and, at the time, no doubt, well-known
proverbs or stories which abound in Sanskrit literature. These
nyayus find their parallels from our own language in such common
sayings as ‘like the pot and the kettle’, ‘like the hare and the tortoise’
ete. The proverbs or stories to which they allude are perfectly well-
known and need no explanation. In thecase of their Sanskrit
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counterparts, the memory of their origin has not always been preserv-
ed or has become obscured. The list now published consists of those
examples which Colonel Jacob has been able either to trace to their
source or to partly explain. Let us hope that this useful little work,
the result of many years of reading may, in his own words, ‘become
the nucleus of a very much larger collection’,”

Luzac’s Oriental List ( March-April 1901 ).

“From what we have written above, we think our readers will see-
what a useful little book Colonel Jacob’s is, especially for those who-
wish to address the people of this land in forms of speech and with
thoughts that are familiar to them.

Prakas'ak ( Kolhapur, March 1900 ).

Printed by B. R. Ghanekar at * Nirnaya-sagar ” Press, by the publisher.












Prfr degageaEt |

AT SHETHTHH |
(FaifEww 1)

AT ARSI TS FASTHAN 9 IRTaH
starurenfzamy  ARqgauwde aaRsuranawsaaan
AEEHHAET gamaE ArareEadased Rfefgg-
@, GTAGRATIZNERA A4ad QEa— A graws R 4-
grafaiErRaraTs  afvsa, dasa 9 a9
Rrleea—(eR)7 dRvwRgas, Ay T saafvmEmg-
figadrawiq GfETaE, gRad | ITEEkfarn @i
EEAAT=DY: | AR TR AR SIS A AE 94
Asd gEoemAT: | 2w Rroliad sl 4. e an. =

- o o\
dueIIH.
am—2 fra, R s, R g, @ fEg:, ek I—ga-
9E, IUEE, W SAHTTAAANGEA—qATE, , I, & AL

Hi(qgaAus:). & Qe &
BrnReETageT.
faan, safad, 83, tHEg:. . ¢= z. @ <
A ST,
qg-{mﬁqﬂ. f%. = T, @. 1]l
waat FERIE

FERW A Foaarmes:,
Wo FISHRA ( FFNG ).



